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MY CHRISTIAN BRETHREN, 


I N all theological controverſies our appeal lies to the | 
Bible, which contains the writings of the inſpired pro- 


phets, and of the apoſtles and evangeliſts, who have 


recorded the precepts and doctrines of Chriſt. To 
thoſe who lived in the times in which theſe books were 
publiſhed, they were, no doubt, very intelligible ; the 
language m which they are written, and the cuſtoms 
to which they allude, being perfectly known to them. 
But what was eaſy to them, a long courſe of time has 
rendered extremely difficult to , who ufe a very dif- 
ferent language, and whoſe manners and cuſtoms are 
ſo exceedingly unlike thoſe of the Jews. On this ac- 
count, it may puzzle the greateſt ſcholar of the preſent 
age to make out the ſenſe of a paſlage of ſcripture, 
which could not but have been perfectly underſtood by 
the moſt illiterate perſon in that age. In this ſtate of 
things, the ignorant and unlearned are very liable to 
vureſt the ſcriptures, as the apoſtle Peter ſays they ever 
have done, while good ſenſe and ſound learning often 
maintain a very unequal conteſt. 

It is another unfavourable circumſtance with reſpect 
to the right underſtanding of the ſcriptures in this 
country, that the Engliſh tranſlation of them was 
made at a time when the chriſtian world was but juſt 
. emerged from the darkneſs of popery, and while the 
belief of all thoſe opinions which are combated in the 
ArPREAIL was almoſt univerſally retained, - Our tranſ- 
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lators, therefore, having been educated in the belief 
of, and in a reverence fon thoſe particular opinions, 
and not having had their. minds ſufficiently enlightened 
to call them in queſtion, it is no wonder that, with- 
out any ill deſign, they ſhould, in many places of 
their verſion, have expreſſed their own ſentiments, 
and not thoſe of the apoſtles. In all theſe caſes a juſt 
tranſlation 1s all that is neceſſary to remove the errors 
into which a wrong tranſlation has led us. But with 
reſpe& to them, you, my brethren, who are not ac- 
quainted with the languages in which the ſcriptures 
were originally written, muſt neceſſarily depend upon 
other perſons for the interpretation of them. You 
may however be able, in a great meaſure, to judge for 
yourſelves concerning different tranſlations, by con- 
ſidering, if you will take pains to reflect upon the 
ſubject, which rendering of a doubtful paſſage is 
molt agreeable to the general ſtrain of the ſcriptures, 
and to common ſenſe. 

Do not, however, immediately conclude that an 
interpretation of a paſſage of ſcripture is unnatural, 
becauſe, when it is firſt propoſed to you, it may em 
to be ſo; becauſe this may ariſe from nothing but 
your having been long accuſtomed to underſtand it in 
a different ſenſe, and from having imagined, though 
without ſufficient grounds, that the tenor of ſcripture 
favoured a contrary ſenſe. The Roman catholicks, 
I doubt not, think it very unnatural to interpret the 
words of our Saviour, This is my body, in any other 
than in the moſt literal manner; and - ok think that 
our Lord's ſaying upon another occaſion, Un/e/ ye eat 
of the fleſh of the ſon of man, and drink his blood, ye have 
10 life in you, abundantly confirms their interpretation. 

Now, in this little treatiſe, I defire no greater in- 
dulgence in the interpretation of ſcripture than all 
Proteſtants think themſelves juſtified in taking, when 
they aſſert, that the meaning of theſe 2325 ex- 
preſſions is, not that the eh and blocd, but that the 


doctrine of Chriſt is to be received and digeſted, that 
is, to be improved and practiſed by us, in order to 
our final ſalvation. Since the very ſtrongeſt figures 

of 
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of ſpeech are manifeſtly nſed in almoſt all the books 
of ſcripture, it muſt be very unreaſonable to expect 
that the moſt literal interpretation ſhould always be 
the beſt. 

I muſt farther apprize you, my brethren, that the 
paſſages which 1 have attempted to explain, being, for 
the moſt part, highly figurative, are, on that account, 
peculiarly difficult to underſtand ; ſo that though 1 
may not have it upon the preciſe ſenſe of the writers, 
there may be no doubt, from other conſiderations, 
that the ſenſe which I am combating is not the true 
one, which is quite ſufficient for my purpoſe. It by 
no means follows that becauſe I am wrong, my ad- 
verſaries are right. In theſe caſes there 1s the greateſt 
room for criticiſm, and diverſity of opinion. I have 
ag what at preſent appears to me to be the real 
enſe of every text of ſcripture which I have taken into 
conſideration, but I ſhall gladly avail myſelf of the 
new lights, which may be thrown upon any of them in 
future editions of this pamphlet. | 

In the mean time, with great diffidence of my own 
judgment, I recommend what I have now written to 
your moſt ſerious and candid conſideration ; defifing 
that you would read it with your bibles at hand, turn- 
ing to every paſſage to which I refer, and reading what 
goes before and after it; becauſe I have no doubt but 
that, in this manner, you will ſee much more reaſon, 
if not to approve of my interpretations, yet to reject 
thoſe of my adverſaries, that 1 have ſuggeſted in 
this treatiſe, in which I have made a point of being 
as conciſe as I poſſibly could, conſiſtently. with per- 
ſpicuity. 

The rapid ſale of the Appeal makes me hope that, 
inconſiderable as the performance is, it has been the 
inſtrument of ſome good, in the hands of that being 
who works by ſmall things as well as by great ones. 


— — — 


I. Of the power of Man to do the Will of God, 


Tu AT che ſacred writers conſider all mankind as 
naturally poſſeſſed of ſufficient power to do what God 
requires of them, is evident from their earneſt remon- 
ſtrances and expoſtulations, with perſons of all ranks 
and conditions, and their {evere cenſure of them when 
they refuſe to comply with their exhortations. Nor 
was this the caſe with the Jews and Chri/tians only, 
who were favoured with divine revelation. The 
apoſtle Paul evidently conſiders the Gentiles alſo in the 
ſame light; though, much not being given to them, 
much was not required of them. | 
In the firſt chapter of the epiſtle to the Romans this 
apoſtle repreſents the Gentile world, in general, as 
having groſsly 'corrupted themſelves ; yet, in that very 
repreſentation, he not only ſays, ver. 18, 19. that th 
had ſubjected themſelves to the wrath of God, reveal- 
ed from heaven againſt all ungodlineſs and unrighteouſne/s 
of men, who the truth in unrighteouſne/s ; becauſe 
that which may be known of God is manifeſt, for God 
bath ſhewed it unto them; but alſo ver. 32. that #nowing 
the judgment of God (that they who commit ſuch things 
are worthy of death) not only do the ſame, but have plea- 
fare in them that do them. So that the degeneracy and 
depravity into which they were ſunk were owing, not 
to want of ability, but wilfulngſs, and a determined 
oppoſition to the powers of conſcience with which 
their Maker had endowed them, and which continued 
unceaſing remonſtrances within them. Reaſon 
with the Jews, in the ſecond chapter, he gives the fol- 
lowing repreſentation of ſome of the Gentiles, ver. 14, 
15. For auben ihe Gentiles, which hawe not the law, do 
by nature the things contained in the law, theſe having 


azo! the law, are a law to themſelves. Which fhew the 
work of the law written in their hearts, their conſcience 
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alſo bearing witneſs, and their thoughts, the mean aybile, 
accufing —_ — ng one — as he adds, in the 
26th, 27th verſes. Therefore, if the uncircumciſfon, 1. e. 
the uncircumciſed Gentiles, #eep the righteouſne/5 of the 
law, ſhall not his uncircumciſion be counted for circum- 
ciſfon ?- 1. e. {hall he not be equally accepted by God 
as a righteous Jew ? and ball not uncircumcifion, which 
is by nature, if it fulfil the law, fudge thee, who by the 
letter and circumcifion, doſt tranſgreſs the lau? I pre- 
ſume no one will think ſo meanly of St. Paul's reaſon- 
ing as to ſuppoſe, that he here puts a caſe which ei- 
ther never was true in fac, or poſſible in nature; but if 
this caſe either ever was true in fact, or 9 thoſe 
uncircumciſed Gentiles, who ſhould anſwer this de- 
ſcription muſt certainly have received from their Maker 
capacities and powers to do the will of God accept- 
ably. And if others did not act in like manner, it 
was not owing to their not having received like natural 
powers, but to their not making a like improvement 
of them. 

But let us attend to ſome paſſages which have been 
produced in proof that man is not, by nature, able to 
do the will of God, or that his Maker has not given 
him capacity, and ability to know and do his will ac- 
ceptably, without the ſuperadded operations of ſpecial 
grace to remedy his natural inability.  _ 

1 Cor. ii. 14. But the natural man receiveth not the 
things of the ſpirit of God: for they are fooliſhneſs unto 
bim; neither can he know them, becauſe they are ſpiritu- 
ally diſcerned. . 

Upon this text I would obſerve firſt; that the 
word, which is here tranſlated natural, properly 
* animal, or ſenſual. Thus 1 Cor. xv. 44, 
46. the apoſtle uſes the fame word three times for 
that body which dies, and is buried, to diſtinguiſh 
it from that Hpiritual body which ſhall riſe again; 
where the word animal- much better expreſſes the 
apoſtle's meaning than natural. Again James uſes it, 

ili. 17, where our tranſlators have rendered it en- 
faal. This wiſdom deſcendeth we Fi above, but ts 
earthly, fenſual, deviliſh, It is alſo uſed, ver. f 5 of 
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Jude's epiſtle, and rendered ſenſual. Theſe are they who 
ſeparate themſelves, ſenſual, hawing not the ſpirit. Theſe 
are all the paſſages of the New Teſtament where I 
find this word uſed. And it appears that where it 
denotes the character of perſons, or moral quality of 
things, our tranſlators have rendered it e . Conſe- 
quently, in conſiſtency with themſelves, they ſhould 
have rendered the text under conſideration, But the 
ſenſual man (who has no higher aims than the gratifi- 
cation of his animal ſenſes) receiverh not the things g 
the ſpirit 7 God, &c. This would have been readily 
unde and acknowledged by all, and is perfectly 
conſonant to what he ſays to the Romans, viii. 7. 
T he carnal mind is enmity againſt God; for it is not ſub- 

Jed to the law of God, neither indeed can be. 

Secondly ; In this chapter the apoſtle aſſures the 
Corinthians, that the doctrine which he had preached 
to them did not take its riſe from worldly wiſdom, or 
Philoſophy, but was that only which had been reveal- 
ed to the apoſtles by the ſpirit of Gad, ver. 10. That he 
had preached this doctrine in thoſe terms only which 
the ſame ſpirit diftated, comparing the ſeveral parti- 
culars of it one with another, and with thoſe things 
which the ſame ſpirit had revealed to the Patriarchs 
and prophets of old: That none of the wiſe or power- 
ful men of this world had, or could poſſibly have 
diſcovered theſe counſels of God A.. the ſpirit 
of God in the goſpel, which ſpirit the apoſtles have 
received, that they might know and inſtruct others in 
the things that are freely given us of God. But the 
Senſual man receiveth not the things of the ſpirit of God, 
revealed by it to the apoſtles, and preached by them 
to the world, for they are foolifoneſe to him, contradict- 
ing all his former ſentiments and principles, to which 
he ſtill adheres, neither can he know them, becauſe they 
are ſpiritually diſcerned, i. e. by the ſole inſtructions of 

ſpirit, to which he neither attends nor ſubmits. 

But the ſpiritual man diſcerneth or judgeth all things, i. e. 
all the forementioned things a God revealed by his 
ſpirit; all goſpel truths ; gut he himſelf is diſcerned or 
juaged of no man, 1. e. he is not ſubjected in 1 re- 
| pects 
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ſpects to the judicature of the powers of this world, to 
the principles of human ſcience, or the rules of human 
oratory. 4 wes To 
Hence I would obſerve, firſt, that the deep things of 
Ged, or the things of the ſpirit of God, which the 
apoſtle ſpeaks of in this chapter, are the doctrines of the 
goſpel revelation. Now it is readily allowed, that as 
men were not endowed with any natural powers where- 
by they could diſcover theſe, they could not know 
them before they were revealed. But then, they were 
not under obligation to know or comply with them, 
till they were revealed. Secondly, That they who did 
not receive and comply with them, when revealed, are 
not repreſented as incapable through want of natural 
abilities and powers, but only as di/gualified, or under 
a moral impotence through ſenfual diſpoſitions which they 
indulged, and habits which they had contracted. 
By the-fpiritual man ſeems to be primarily meant 
here, the apg//es, to whom the ſpirit of God revealed 
the truths of the goſpel ; but they alſo may be com- 
prehended under the denomination, who receive the 
goſpel truths, believing in the veracity, and ſubmitting 
to the authority of the ſpirit which revealed them. 
John xv. 5. Without me ye can do nothing. This 
ſingle clauſe of a long ſentence, being ſeparated from 
its connection with what goes before it, is produced 
as a proof that man is not able to do the will of God 
acceptably, without the immediate aſſiſtances, or 
operation, of ſpecial grace upon him through Chrift. 
But, if we look into our Lord's diſcourſe, we find 
him exhorting his diſciples to adhere ſteadfaſtly to 
him and his doctrine, that they might bring forth much 
Fruit, He reminds them, that they had already gain- 
ed much ſpiritual improvement. by his inſtructions, 
ver. 3. Now ye are clean through the word which I baue 
ſpoken unto you. He intimates that, if they abandoned 
him and his doctrine, they would deprive themſelves 
of the means of fruitfulneſs. He is not ſpeaking 
then of the natural: powers: of man, but of the im- 
portance of the doctrines which he taught to render 
men fruitful in good works; but this ſeems * 
rily 
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xily to ſuppoſe a capacity in man to underſtand and 
— Burl W dne to theſe purpoſes. 

It ſeems to be treating Chriſt and his words with 
great irreverence, to apply them to other, purpoſes than 
thoſe for which he uſed them. We all readily agree 
that (in our Lord's ſenſe. of the expreſſion) without 
him wwe can do nothing. i. e. If we abandon him and 
the goſpel, we cannot be fruitful in holineſs or good 
works; and are very thankful for the proviſion he 
hath made, and the aſſiſtances he hath afforded us by 
his word, that we may bring forth much fruit. 

Philip. ii. 13. For it is God who worketh in you both 
to will and do of his good pleaſure. | 

In this paſſage the apoſtle exhorts the Philippians to 
work out their ewn ſalvation with * and trembling, 
from a grateful ſenſe of the goodneſs of God in grant- 
ing them, for that purpoſe, the inſtructions and mo- 
tives of the goſpel, by which ſuch convictions had 
already been awakened in them, as had excited them 
both to chooſe and perform what God required. The 
energy, or operation of God here ſpoken of, ſeems to 
be the energy of ixſtruction and perſuaſion. No doubt 
it is a very reaſonable and powerful motive to us all 
to work out our ſalvation, that God, in unſpeakable 
love and good-will, is continually working in us, by 
the - truths and motives of the goſpel, to chooſe and 
perform what he hath required of us. . 
- 1 Cor. xv. 10. But by the grace of God 1 am what 

an. * 4 
Loet any one carefully attend to the whole caſe of 
Paul's converſion, from being a perſecutor to become 
A preacher and an apoſtle of Jeſus Chriſt, and then ſay 
whether it be reaſonable to draw general concluſions 
reſpecting all men from ſuch a caſe. However, we 
will all readily adopt his words, and ſay through the 
ace of God, and his favours freely beſtowed upon us 
the goſpel, we are what we are, 

Eph. ii. 8. For by grace are ye ſaved through faith; 
and that not of yourſelves : it is the gift of G. 
The word chat doth not refer to faith: as is evident 
from the. original, but to the preceding clauſe of the 


ſentence. 
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ſentence, That ye are ſaved ace through faith, 

this is not of yourſelves : it 12 of Ged. flew 

the ſole author of this method of ſalvation. - 

Ezekiel xxxvi. 25, 26, 27. Then vill I ſprinkle clean 
water upon you, and ye ſhall woo of all your 
filthineſ5, and all your idols I will cleamſe you. 

HA new heart alſo will I give you, and a new ſpirit* will 
1 put within you and I will take away the flony heart 
out of your fleſh, and I will give you a heart of fleſh. 

And I will put my ſpirit within you, and cauſe you to 
wall in my ſtatutes, and ye ſhall keep my judgments 
and do them. 

Look into the prophet himſelf, and I think it will 

„ that this is a prediction of the reſtoration of 

people of the Jews to their own country at the 

end of the Babyloniſh captivity, and that afterwards 
they ſhould no more return to the practice of zdolatry, 
to which their fathers had been ſo prone. Now, the 
hiſtory of that people informs us that this prediction 
was verified in fact. When God promiſes to give them 
a new heart, and to put a new ſpirit within them, it 
relates to the particular ſubject ſpoken of, viz. idolatry : 
and, in reality, there was a wonderful change wrought 
in the diſpoſitions and practice of that people in this 
reſpect. This was effected by the deep impreſſions made 
upon them by the righteous judgments of God for t he 
idolatries of their forefathers and of themſelves. But 
the new heart and new ſpirit muſt not be underſtood of 
an univerſal, or general change from evil to good, 
becauſe the whole ſubſequent hiſtory of the Jews, and 

e in the goſpel times, contradicts it. It may, 

ever, refer to ſome greater — 2 to be produced 
in the moral character of the Jewiſh nation, on their 
return from their preſent diſperſion, produced by the 
confideration of the hand of God in it, as the juſt pu- 
niſhment of their former vices. But it ſeems a ſtrange 
perverſion, to make this particular ion to the 
returning captives, a general promiſe to mankind, at 
leaſt to chriſtians, of producing in them a thorough 
change of heart and life by the immediate operation. 
of the fpirit of God. This may kay” 
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dating {cripture es, but it ſeems taking very bold 
1 = A2 what we pleaſe oP of them, 
very inconſiſtent with a fincere belief in them, as 
containing the word of God. 

Pſalm li. 10. Create in me a clean heart, O God, 
and renew à right ſpirit within me. | 

We ought not to interpret the figurative expreſſions 
of Hebrew poetry too literally, or to expect 1a it the 
rigid accuracy of expreſſion of our weſtern proſe. 
The Pſalmiſt ſeems to mean no more by create, than 
to produce, or cauſe; which does not exclude the in- 
ſtrumentality of ordinary means, any more than the 


word rexzew. Nay, the Pſalmiſt ſeems to expect that 


the clean heart muſt be created, and the right ſpirit 


renewed, not by an immediate operation of ſovereign 


and almighty grace, but by the inſtrumentality of 
thoſe ordinary and uſual meazs of grace which he had 
long enjoyed, and experienced the good effects of; and 
therefore he adds in the following words, ver. 11. Ca/t 
me not away from thy preſence, 1. e. deprive me not of 
the ordinances of thy worſhip in the tabernacle, where 
thou - manifeſteſt thy preſence in a glorious manner, 


and take not thy holy ſpirit from me, i. e. that holy 


ſpirit with the illuminations of which he had, as a 
rophet, been ſo often favoured, and from which he 
d reaped great ſpiritual improvement. 


Luke xxiii. 43. To day ſhalt thay be with me in Paradiſe. 


Altho' certain writers and teachers of religion pro- 
feſs not to mention the caſe of the penitent thief to 
encourage preſumption and careleſſneſs in any one, 
yet they mention it ſo often, and infiſt on it ſo much, 
as an inſtance of a great and ſudden change taking 
place at the laſt hour of a poor ſinner's life, at the 
lame time inſinuating that the ſame change may take 
place in others (for the Lord's hand is nat ſhortened, that 
it cannot ſave, neither his ear heavy that it cannot hear) 
that I fear they do, in fact, unhappily encourage pre- 
ſumption and careleſſneſs in many. Let us therefore 
conſider this caſe with a little attention. 

The above-mentioned writers, &c. take for granted, 


what is by no means . that the penitent thief's 


knowledge 
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knowledge of Chriſt, and repentance of his own ſins, 
commenced only at the time of his crucifixion along 
with Jeſus. But is it not poſſible, that the crime for 
which he ſuffered might have been committed a long 
time before, though he had been apprehended for it 
only very lately; when, whatever. change might in 
the mean time have been wrought in his character and 
converſation, the law muſt take its courſe, and he 
muſt ſuffer the puniſhment due to his miſdeeds, though 
he had repented of them very ſincerely, and become 
a new man. The Evangeliſt has ſaid nothing that 
ecludes this ſuppoſition, and therefore we are at 
berty to make it, eſpecially if it will contribute to 
render the circumſtances of the narrative more con- 
fiſtent and accountable. Let us ſee then what thoſe 
circumſtances are, | 

Firſt, Obſerve that this penitent, in the reproof 
which he gave to his fellow-criminal, makes a candid 
and ingenuous confeſſion of his crimes, and the juſtice 
of his puniſhment, and zhar grounded upon a juſt and 
proper principle, the fear of God. Doft not thou fear 
God, ſeeing that thou alſo art in the ſame condemnation. 
And we indeed juſtly, for wwe receive the due reward of 
our deeds. This ſeems much more like the — 
of one who had long reflected upon, been ſeriouſly 
affected with, and formed mature concluſion from the 
ſad ſubject, than of one who was but juſt now ſtruck 
with a conviction of his ſins, and a ſenſe of his miſer- 
able ſtate. ' 

Secondly, Obſerve alſo the clear and confident de- 
elaration which he makes eoncerning Jeſus. This 
man hath done nothing amiſs. Can we ſuppoſe this de- 
claration made by a man who had not known any 
thing of the perſon to whom he bears this teſtimony 
before this unhappy occaſion ? Doth it not ſeem rather 
the atteſtation of one who had had conſiderable know- 
. ledge of the rectitude of his character and the un- 
blameableneſs of his conduct: 15 
There are, I readily acknowledge, many difficul- 
ties attending the hiſtory of the penitent thief, which 
have no occaſion to conſider in this place, it being 

EE ſufficient 
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ſufficient for my preſent ' purpoſe to ſhew that the 
doctrine of a probability of repentance at the article 
of death Jrovung acceptable will no longer have coun- 
tenance from it. 807 

John vi. 44. 65. No man can come to me except it 
were given him of my Father. Ewery man therefore that 
hath heard, and learned of the Father cometh unto me. 
— No man can come to me, except the Father who bath 
fent me draw him. Now how 1s it that God is elſe- 
where ſaid to draw men, but by the force of motives 
and inſtructions, which ſuppoſes that men have a 
power of attending to them and improving by them. 
It is alſo to be obſerved that, in the whole of the diſ- 
courſe, in which the words quoted above are intro- 
duced, Jeſus is blaming the Jews for their infidelity ; 
and it would be very extraordinary, indeed, if for 
this purpoſe he ſhould make uſe of an argument, which 
would entirely exculpate them, intimating that it was 

not in their power to do otherwiſe. _ | 
Our Lord ſufficiently gives us to underſtand in what 
ſenſe he uſes the word drawing in the paſſage quoted 
above. He explains himſelf ver. 45. It is auritten in 
the prophets. Iſaiah liv. 13 And they ſhall be all taught 
of God. Every man therefore that hath heard and learned 
of the Father, cometh unto me. This was the way in 
which God the Father drew ſome of the Jews to Chrift 
at that time, viz. ſuch of them as, influenced by re- 
verence, love and duty to him, heard attentively, and 
learned the truths which he had already taught them 
by Moſes and the prophets ; but they who were of a 
different ſpirit and conduct, with reſpect to the divine 
truths already revealed, could not come to Chriſt, 
who conſtantly referred them to the teſtimonies of 
Moſes and the prophets in proof of his divine miſſion. 
To them it was not given to know the myſteries of the 
kingdom of heaven, Matt. xii. 11. Agreeably hereto 
he ſays on another occaſion, F any man will do his 
bill, be ſhall know of the doctrine, whether it be of 
God, or whether I ſpeak of myſelf, John vii. 17. And 
he thus remonſtrates againſt the unbelieving Jews, 
chap. v. 39, &c. Search * ſeriptures, for in "ou * 
2 thin 


* 


— 2 Z — 2  —— — — — 


— 
— 


\ 


10 PASSAGES OF SCRIPTURE 


think ye have eternal life : and they are they which teſtify 
of me.— But I knows you, that you have not the love of GO 
in you.—FHow can ye believe, who receive honour one of 
another, and ſeek not the honour that cometh from God 
only. This appears plainly to be the language of one 
who conſidered the cauſe of the unbelief of theſe Jews 
as arifing not from natural inability, or the withhold- 
ing of the grace of God, but from contracted evil 
principles and habits, to which they determinedly ad- 
hered ; as he ſpeaks ver. 40. Te awill not come unto me 
that ye might have life. 


II. Of Original Sin. 


Tn AT mankind are conſiderable /afferers in con- 
ſequence of the fall of Adam is not denied ; but 


all the evils which Moſes ſpecifies as affecting his 


poſterity on that account, are of a corporeal and tem- 
poral nature, viz. labbur, ' ſorrow, and diath. It is 
poflible, indeed, that the body being more ſubject to 
difeaſe, the mind may be more feeble, and therefore 
more prone to comply with ſore temptations ; but 
then it ſhould alfo conſidered, that a fickly con- 
ſtitution is favourable to many virtues, and we fee 


that a ſtate of confirmed health is often highly dan- 


gerous in a moral refpe& ; ſo that upon the whole it 
is probable that our condition is more favourable to 
virtue than that of Adam. That the ſacred writers 
did not conſider it as, upon the whole, worſe than his, 
is evident from their never giving the leaſt hint, that 
any allowance will be made to men for that natural diſ- 
advantage. Nay many of the ſinſul poſterity of Adam 
are blamed more ſeverely than he was tor his fin; 
and if we confider his ſituation and the circumſtances 
of his fall, we cannot ſappoſe that he had greater 
ſtrength of mind to reſiſt temptation than we are now 

eſſed of. Since, however, - ſome particular texts 
are alledged, to prove that the nature of man is totally 
depraved by the fall, infomuch that all mankind, 
without exception, are now. altogether incapable of wy 

goo 
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good thought, word, or action; and, moreover, that 
we are ſubject to the everlaſting wrath of God on 
account of the fin of Adam, I ſhall give a brief ex- 
plication of the principal of thoſe texts. 

Gen. vi. 5. And Gd ſaw that the wickedneſs of man 
war great in the earth; and that every imagination 7 
the thoughts of his heart was only evil continually, If 
we underſtand this paſſage literally, it will be con- 
tradicted by the character which is immediately after- 
wards given of Noah, of whom it 1s ſaid, ver. 9. hat 
he was a juſt man, and perfect in his generation, and that 
he walked with God But it is plain that this wicked- 
neſs of mankind was not owing to any natural depra- 
vity, which their derivation from Adam rendered ne- 
ceſſary, but that it was a woluntary corruption, and had 
its riſe from themſelves only; for it is ſaid, ver. 12. 
that God looked upon the earth, and behold it was corrupl ; 
for all fleſh had corrupted his way upon the earth. Beſides, 
this ſtate of the world is alledged as a juſtification of 
the divine proceedings againſt them, whereas, if they 
had been corrupt by the _nece//ity of nature, it muſt 
have operated as a plea in their favour, with that 
being who conſiders our frame, and remembers that 
we are but duſt, If he makes ſuitable allowance for 
the infirmities of our bodies, much more would he 
confider the natural and neceſſary diſorders of our 
minds. | 

Job xiv. 4. Who can bring a clean thing cut of an 

unclean ? not one. This is a proverbial expreſſion, ſig- 
nifying that nothing can be more perfect than its ori- 
ginal ; but Job is not ſpeaking in this place of the 
guilt and pollution of man, but of his forrows and 
mortality. CER 3 
P ͤ ſalm li. 5. Behold, I was ſbapen in iniquity, and in 
fin did my mother conceive me. This alſo has very 

much the air of a proverbial expreſſion, ſignifying 
great depravity of heart, and very early habits © 
vice. That it was not intended to expreſs a natural 
and invincible propenſity to vice, is plain, becauſe 
that would be inconſiſtent with the tenor of the whole 
_ Pſalm, in which the humble author ſeems diſpoſed to 
Er Mey B 3 gaggravate 
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. rather than to extenuate his offences, to 
ich this laſt- mentioned conſideration would * 
greatly contributec. 

Rom. v. 12, 13, 14. Wherefore, as by one man for 
entered into the world, and death by fin; and fo death 

pon all men, for that all have finned, &c. 

I think a careful and impartial reader will obſerve, 
that the apoſile ſpeaks not here of the death of chil- 
dren, whom he does not once mention, or refer to, 
* through the whole argument. But he fpeaks of thoſe 
who were not only capable of finning but had actually 
firmed, and refers us to the Mofaic hiftory of mankind 
in the ages between the fall of Adam and the giving 
of the law by Mofes. Sin and death entered into the 
world by Adam, and death hath paſſed upon all men, 
for that al have ſinned, confequently muſt have trans- 
refſed ſome law, ver. 14. For, before the givin g of the 
by Mofes, fin was * the World, but fin is not im- 
pute where there is no lau: and the law of Moſes they 
could not fin againſt before it was given. Newerthe- 
, death r nd from Adam to Moſes, even over them 
1 had not ee oft after the 8 of Adam's tranſ- 
greffion, 1. e. by pc the forbidden fruit, or violating 

poſitive law of life given to them. What law then 
had they ſinned againſt ? Moſt evidently, the law of 
righteouſnefs which God had written on their hearts: 
the ſanction of which they were alſo well apprized of 
(as the apoſtle ſpeaks the Gentiles in general, 
ch. i. 32. of this L Who knowing the judgment 
of God that they which commit ſuch things are worthy 
of death, not only do the ſame, but have pleaſure in them 
that do them. Hence it appears that the apoſtle does 
not ſpeak of the fin of Adam being imputed to make 
men ſinners, and ſubje& them to death; but of actual 
and perfonal fins, and of death as the recompence of 
them. Now look into the Moſaic hiſtory of this period, 
and we find before the flood that the wickedneſs 7 
men was great in the earth— Gen. vi. 5. The earth alſ 
was corrupt before God, and the earth was filled 
awith vialence. For all fleſh had 2. his way 
upon the earth, ver. 11, 12. And after the except- 


ing 
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ing che faith and obedience of Abraham, Ifaac, and. 
Jacob, we have little elſe recorded befides tranſgreſ- 
fions of the law of righteouſneſs ; fins which men com- 
mirted, though nor after the fimilitude of Adam's tranſ- 
greſſion. As to the death of infants: God the great 
giver of life, hath, - undoubtedly, a perfect right to 
reſume if, whenever it ſeemeth meet to his infinite 
wiſdom. But I do not recolle& that the ſacred writers 
do any where repreſent it as a puniſbment either for 
Adam's fin, or their own. In a few caſes they ſpeak 
of it as a puniſhment of the ſin of their immediate pa- 
rents, but then, as a puniſhment to their parents, who 
had finned, not to the children, who had not ſinned. 
Rom. v. 6, 8. For when cue 4were yet without ſtrength, 
in due time, Chriſt died for the ungodly. 
But God commended his lowe towards us, in that awhile 
due were yet finners, Chrift died for us. 

Let the intelligent reader judge for himſelf, whe- 
ther the apoſtle doth not ſpeak here of the ſtate of man- 
kind (particularly of himfelf and the perſons he writes 
to) before Chriſt's death, and the conſequent publica- 
tion of the goſpel to the world, and intimate that the 
caſe is very different fince that happy event? Doth he 
not plamly make the diſtinction in both verſes, that 
we might not miſtake his meaning, I ben we were 
yet without ffrenpth, and while be were yet finners. 
But doth the caſe continue the ſame, ſince Chrift 
died, with thoſe to whom the bleſſings of the — — 
are imparted ? then hath: Chrift died, and the go — 
been publiſned in vain. Yet ſome writers repreſent 
the ſtate of thoſe for whom Chriſt died, and who have 
received the goſpel, as juſt the ſame, as to frenpth, 
wich them who had not received it, and lived before 
it was publiſhed. Surely, any of us would be diſ- 
pleaſed to have our words wreſted to purpoſes ſo 
different from our intentions; eſpecially, when we. 
Rad endeavoured to guard them from ſuch abuſe, 
| God our maker hath given us intelligent capacities, 

ſuited: to thoſe diſcoveries which he hath made of his 
will, whether by the light of nature, or revelation ; 
| He hath given us alfo freedom of choice and action for 
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the conduct of ourſelves; he hath granted us the light 
and motives of the goſpel for our fuller inſtruction and 
perſuaſion; he is ever preſent with us and ready to 
aſſiſt our ſincere endeavours to know and do his will; 
ſurely then, it is anju/t and wngratefu! to him to ſay 
that we are ſtill auithout frength and if we be ſin- 
ners, it is wholly our own fault. As for the Gentiles, 
even the worſt of them, the apoſtle no where aſcribes 
their want of ſtrength, to their not having received 
from their Maker ſufficient abilities to know and do 
his will acceptably, but to their having voluntarily 
corrupted themſelves and one another, and thereby 
loſt the abilities which God had given them, and be- 
come dead in treſpaſſes and fins. 898 | 
Rom. vii. 7, 8. Becauſe the carnal mind is enmity 
againſt God; for it is not ſubjed to the. law of God, 
neither indeed can be. So then, they that are in the fleſh 
cannot pleaſe God. | | 1 

It appears to me that the apoſtle ſpeaks here only 
of perſonal character and conduct. and the effects of 
them in producing governing habits; but not at all 
of any corruption or depravity of the nature of man 
effected by Adam's ſin, whereby he is become incapa- 
ble of doing that which is good, or pleaſing to God. 
Adam, or his fin, is not mentioned by the apoſtle in 
treating of this ſubject. It is readily acknowledged, 
that a perſon who attaches himſelf to the gratification 
of his carnal or ſenſual appetites and paſſions cannot 
perform the will of God, but muſt daily become more 
and more alienated from him, and from his duty: but 
this is ſaying no more than that a wicked man cannot 
be a good man, or pleaſe God fo long as he continues 
wicked. But it by no means follows that this man is 
unable to hear, underſtand, and receive ſalutary con- 
victions from the truths of God, revealed by his Son 
Jeſus Chriſt, and thereby become changed in his ſen- 
timents, diſpoſitions, and conduct, and from carnally 
minded become ſpiritually minded. The various forms 
of ſpeech which the apoſtle uſes in the preceding and 
following verſes ſeem only to. expreſs. one and the 
fame thing, viz. the change produced in the 22 
8 3 4  mutions 
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fitions and conduct of men by preaching of the goſpel 
to them, and their attention to it, and fincere recep- 
tion of it, together with the happy effects and con- 
ſequences of it. | 
Epheſians ii. 4. And were hy nature children of wrath 
even as others. | 
If we compare the paſſages in which the apoſtle 
uſes the word nature, we fhall find that he did not 
mean by it that internal frame, conſtitution, or con- 
dition of being wherewith God our maker hath form- 
ed us; but that external condition, or thofe out- 
ward circumftances (eſpecially with relation to God 
and rehgious concerns) in which Divine Providence 
hath cauſed us to be born and live. Human nature, 
in our ſenſe of the phraſe, is the ſame in all mankind ; 
but different perſons -may be brought forth into life, 
and ſpend it under very different natural circum- 
ſtances, in the apoſtle's ſenfe of the word nature. 
Thus Rom. ii. 14. He ſays, when the Gentiles, which 
have not the law, do by nature the things contained in 
the law; and ver. 27. Shall not uncircumcifion, which is 
y nature, Y. i fulfil the Inw, judge thee, ic, He here 
inly ſpeaks not of an internal frame, conſtitutton, 
or powers, or what we call a nature, which the Gen- 
tiles had, different from that of the Jews ; but of their 
External, moral, and religious ſtate and circumſtances, 
as deſtitute of the inſtructions and aſſiſtances of the 
law of Moſes, by which they were much below the 
Jews. Again, in the remonſtrance which he tells us 
he made to Peter, we find thefe words, Gal. ii. 15. 
We who are Jews by nature, and not ſinners of the Gen- 
tiles; when certainly he doth not mean to inti- 
mate that the Jews had a different fort of nature, or 
internal conſtitution, whereby they were Jews ; but 
only we who are natural born Jews, and have all along 
enjoyed the privileges of that people. So likewiſe in 


the text under conſideration, having ſpoken of the 


Epheſians as formerly dead in treſpaſſes and fins, wherein, 
in time paſt, ye walked, according to the courſe of this 
eworld, according te the prince of the power of the air, the 


Spirit that now wworketh in the children of ks *- 
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he adds, ver. 3. among whom alſo we all had our con- 
ver/ation in times paſt, in the luſt of our fleſh, fulfilling the 
defires of the fleſh and of the mind. Obſerve, hitherto he 
ſpeaks of external condition and circumſtances, and of 
perſonal character and actual vices, and not at all of 
internal conſtitution, or a nature corrupted by the 
effects of Adam's fin. He adds: and were by nature 
children of wrath, even as others, i. e. (conformable to 
his uſe of the word nature in other places) in conſe- 
vr of our birth and ſituation among children of 
diſobedience, where we were kept ignorant of the 
truth, deceived by falſe principles, and miſled by bad 
examples, we ourſelves were children of wrath, as 
others about us were, and many ſtill continue. By 
children of wvrath I apprehend the apoſtle does not mean 
here jet: of the wrath and . of Ged, but 
only deſcribes further the perſonal character of thoſe 
whom he ſo denominates. As in the cloſe of the for- 
mer verſe he had mentioned children, or fons of diſobedi- 
ence, 1. e, diſobedient children, (and Peter 1 Epiſt. 1. 
14. ſpeaks of obedient children, in the original it is 
children of obedience.) ſo here he mentions children f 
wrath, i. e. wrathful, furious, malignant, and mi- 
chievous perſons. In a ftriking and beautiful figure, 
he repreſents diſobedience and wrath under the per- 
ſons of two fruitful mothers, whoſe offspring they had 
been. Accordingly, when the apoſtle comes in the 
beginning of the fourth chapter to exhort the Ephe- 
Han chriſtians to a converſation conformable to % 
wocation wherewith they were called, and quite the re- 
verſe of the deſcription he gives in this verſe of their 
former character and conduct, he begins with deſcrib- 
ing it thus, ver. 2, 3. Vith all lowlineſs and meekneſs, 
with long-ſuffering, forbearing one another in love. Endea- 
vouring to keep the unity of the ſpirit in the bond of peace. 
He alſo concludes the chapter thus. Let all bitterne/; 
and wrath, and anger, and clamour, and evil ſpeaking, 
be put away from you with all malice. And be ye kind 
one to another, tender hearted, forgiving one another, even 
as God for Chriſt's Jake hath forgiven you. Do we not 
ſee a greater propriety and force in theſe exhortations, 

when 
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when we conſider them as addreſſed to perſons who 


had formerly been children of wrath ? 


III. Of Ele:#ion and Reprobation. 


Rom. ix. 11, &c. For the children being not yet born, 
neither having done any good or evil, that the purpoſe of 
God according to election might ſtand, not of works, but © 
of him that calleth, it was ſaid unto her, The elder ſhall 
ſerve the younger; as it is written, Jacob haue 1 loved, 
but Eſau have I hated. What ſhall we ſay then, is 
there unrighteouſneſs with G? God forbid ; for he ſaith 
to Moſes, I will have mercy on whom I will have mercy, 
and I will have compaſſion on whom I will have com- 
paſſion. So then it is not of him that willeth, nor of 
him that runneth, but of God that ſheweth mercy, Sc. 

Theſe verſes and the whole of this chapter, relate 
not to the election of particular perſons to eternal 
life, but to the calling of the Gentiles, and the re- 
jection of the Jews from the privileges of the goſpel; 
and it is manifeſt that the apoſtle is not ſpeaking in 
this place of the final fate, or, indeed of the per/ens of 
Eſau and Jacob, but of their poſterity, and that only 
with a view to temporal privileges and prerogatives. 

The whole body of chriſtians, conſiſting of Jews 
and Gentiles, are frequently ſtiled the chen, and 
elect of God, on account of their external privileges, 
as the whole Jewiſh nation had been ſo named before, 
on the ſame account. 'This is an eaſy and plain ſenſe 
of election, reflects not at all on the perfections of God, 
is conſiſtent with the offers and exhortations of ſcrip- 
ture, and preſerves a harmony between the language 
of the Old and New Teſtament. 1 

It muſt be acknowledged, however, that in order 
to vindicate the divine conduct in the calling of the 
Gentiles, the apoſtle alledges ſome facts, in which not 
whole nations, but particular perſons are ſpoken of, 
and which ſeem to imply, that their minds were under 

| | ſupernatural 
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ſupernatural influence in forming bad as well as 
reſolutions; and there are other es = 
cripture which at firſt fight ſeem to look the ſame 


wa 

The hardneſs of Pharach's heart, Exod. ix. 16. 
Rom. ix. 17. the obſtinacy of Sihon king of Heſh- 
bon, Deut. ii. 30. and the unbelief of many of the 
Jews, Iſa. vi. 10. Mat. xiii. 14. Mark iv. 12. Luke 
viii. 10. John x11. 40. Acts xxviii. 26. Rom. xi. 8, 
are all aſcribed to the purpoſe, act, or decree of God, 
who had important deſigns to anſwer by means of 
theſe blameable determinations of men, On the other 
hand, when perſons believe and obey the goſpel, it is 
aſcribed to the divine influence upon their minds. 

Mat. xi. - 1 I thank thee, O Father, Lord of hea- 
ven and earth, becauſe thou haſt hid theſe things from 
the wiſe and prudent, and haſt revealed them unto 
babes. Even fo, Father, for jo it ſeemed good in thy 

fight. John vi. 27. All that the Father giveth me 

come to me. See alſo John xvii. Acts xvi. 
14. And the Lord opened the heart of Lydia, that 
ſhe attended to the things that were þ of Paul. 
Moreover, every thing of this nature is expreſsly 
referred to the arbitrary diſpoktion of God, in 
Rom. ix. 18, 23. Therefore hath he mercy on «whom 
he will have mercy, and whom he will * hardeneth. 
Thou wilt ſay, then, unto me, Why deth he yet find 
fault, for who hath reſiſted his will ® Nay but, O man, 
abo art thou, Frs thou replieft againſt God? Shall 
the thing formed ſay unto him ” ormed it, why haſt 
thou made me thus * Hath not the potter power over 
the clay, of the ſame lump, 10 wet one veſſel unto honour, 
and another unto diſhonour ® What if God, willing to 

his wrath, and to make his power known, endureth 
wwith much long-ſuffering the ne 17 of wwrath fitted to 
deſtruction; and that he might make known the riches of 
his glory on the veſe Uls of mercy, which he had before 
ared unto gl, 

To underſtand ſuch paſſages as theſe, we ſhould 
conſider that in the language of the ſcriptures, God 

| | is 
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$ is ſaid to do thoſe things, which come to $76 accord- 
f ing to the natural courſe of things, as well as to per- 
e form things of 'a' miraculous nature; becauſe they 

take place in conſequence of the laws which he has 


. bat np eſtabliſhed. And, certainly, if God had not 
» made men liable to be ſeduced by temptation, they 
o would nat have finned, any more than they could em- 
e brace truth without the means af becoming acquainted 
. with it; and it muſt depend upon the good pleaſure of 
s God whether he will afford men more, or fewer 
f advantages for attaining to knowledge, virtue, and 
r happineſs. But, notwithſtanding this, if the means 
8 have been ſuch as would have been effectual, provided 


there had been no criminal prejudice to fruſtrate them, 
men are blamed, and God is juſt and wiſe in puniſh- 
ing them, as well as in rewarding thoſe whoſe minds 
are ſo diſpoſed, as to receive advantage from the means 
of virtue and knowledge which are afforded them. 
Now that, in this ſenſe the ſacred writers conſidered 
God as juſt to all mankind, is evident from the many 
earneſt exhortations and expoſtulations addreſſed to 
ſinners in the books of ſcripture, and from the blame | 
and reproach which men are repreſented as incurring, 
when they continne in vice and ignorance. It 1s not 
poſſible that any perſons could be fo inconſiſtent with 
themſelves, as to exhort finners to repent, and to 
blame and reproach them for not repenting, if they did 
not conſider them as having a natural power to com- 
ply with the exhortation. Nay, in this very paſſage 
of the apoſtle Paul, which is, perhaps, the moſt fa- 
vourable to the doctrine of ab/olute decrees of any thing 
in all the books of ſcripture, God is repreſented as 
enduring, with much long-ſuffering, the veſſels of wrath - 
fitted to deftrution, which evidently implies that they 
had ſufficient power and time to repent, and to prevent 
their impending deſtruction; and eri en proves that 
their deſtruction was not decreed, but in caſe of their 
impenitence. OS Sn 
How much ſoever, therefore, the ſacred writers refer 
to God, upon particular occafions, and whatever uſe 
they - may ſuppoſe” that = infinite wiſdom will _— 
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- of the errors and vices of ſome individuals of man- 


kind, in order to promote the intereſts of truth and 
virtue more at large, we cannot but conclude, that 
they conſidered every man's own determination as final 
with reſpect to bis Faves ſtate; and it is to, be ob- 
ſerved that neither the obſtinacy of Pharaoh, nor even 
the infidelity of the Jews, had any neceſſary connec- 
tion with their ſtate after death. The former might 
be hard-hearted with reſpe&t to the Hebrews, and 
either rewarded for other virtues, or puniſhed for other 
vices, in a future ſtate; and if the unbelieving Jews 
were in other reſpects ſuch men as Paul, who had a 
zeal for God, though not accordivg to knowledge, 
they may find mercy in the day of judgment. There 
is not a ſingle paſſage in the ſcriptures which repre- 
ſents the future miley of any individual of mankind 
as determined by an arbitrary decree of God ; but a 
thouſand paſſages in which it is expreſsly ſaid, that 
the future ſtate of all mankind depends entirely upon 
their own voluntary actions. 

After theſe obſervations, ſhort remarks on another 


paſſage may ſuffice for the purpoſe of this ſection. 


Rom. vüi. 28. And we know that all things work 
together for good to them that love God, who are the 
called according to his purpoſe. Fer whom be did fore- 
know, be did alſo predeſtinate, to be. conformed to the 
image of his fon, that he might be the firſt-born among 
many brethren. Moreover, whom he did predeſtinate, 
them he alſo. called; and whom he callrd, them be alſo 
juſtified ; and whom be juſtified, them he alſo glorified. 

All that we can fairly infer. from this paſſage is, 
that the end of the chriſtian diſpenſation, or of the 
calling of mankind to the faith of the goſpel, is their 
ſanRification and future glory; for it is manifeſt that 
all who are called are not juſtified. If this term called 
be reſtricted in its meaning, let it be reſtrided by St. 
Paul himſelf, viz, to . thoſe wwho love God; which is 
ſufficiently repreſented as depending upon men them- 
ſelves, by being the ſubject of precept and exhorta- 
tion. Thou ſhalt love the Lord thy God, with all thy 


heart, &c, 
IV. Of 


ILLUSTRATED. 41 


IV. Of the Divinity of Chriſt. 


Nothing can be more evident, from the whole tenor 
of the New Teſtament, than that the perſon who is 
diſtinguiſhed by the name of the Father is the only 
true God, excluſive of the Son, or any other bein 
whatever. Nevertheleſs, there are ſome ſingle and 


unconnected paſſages, eſpecially in our tranſlation of 


the bible, which ſeem to favour the contrary opinion, 
namely, that of the divinity of Chriſt. The intimate 
union which ſubſiſted between God and Chriſt, the 
powers communicated to him by God, eſpecially after 
his reſurrection and aſcenſion, and the diſtinguiſned 
honours conferred upon him, eafily lead us to the 
genuine ſenſe of the moſt conſiderable of theſe ex. 
reſſions, and make it evident that nothing was meant 
y them in the leaſt derogatory from the ſole proper 
divinity, and abſolute ſupremacy of the Father. 
I. Chrift being appointed the ling and judge of 
men, has powers given him adapted to thoſe offices, 
eſpecially a knowledge of the human heart, and the 
prerogative of declaring the forgiveneſs of fin, which 
always accompanies regal authority; but being aſſiſted 
by divine wiſdom and diſcernment, as well as by 
divine power in the exerciſe of this high office, it is 
in effect, the ſame thing as the judgment and m | 
of God diſplayed by the inſtrumentality of Jeſus 
Chriſt. We ought not, therefore, to be ſurprized at 
ſuch expreſſions as theſe, Matt. ix. 4. And Jeſus know- 
ing their thoughts. John. ii. 25. He knew what wwas 
man. Matt. ix. 2. Thy fins be forgiven thee. The mul- 
titude, who ſaw Chriſt exerting a miraculous A 
upon this occaſion, and heard him expreſs himſelf in 
this manner, had no idea of claiming any extra- 
ordinary power, as r inberent in himſelf; for 
| 2 it 
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it is ſaid, ver. 8. that awhen the multitude ſaw it, they 
marwvelled, and glorified Ged, who hath given ſuch power 
unto men. The ſcribes and phariſees, indeed, ſaid 
within themſelves, upon this occaſion, ver. 3. This man 
blaſphemerh. But the Jews called it blaſphemy to pre- 
tend to be the Chriſt; for when the high prieſt ſo- 
lemnly adjured our Lord by the living God, Matt. 
xxvi. 63. that he would tell him whether he was the 
Chriſt, the Jon of God, and our Lord expreſsly replies 
that he was the Chriſt ; we read, ver. 65. then the high 
prieft rent his clothes, faying, he hath ſpoken blaſphemy. 
ol. ii. 9. In him dwelleth all the fulneſs o the god- 
head bodily. This is a very proper expreſſion, being 
ſtrictly and literally true, though Chriſt himſelf was 
a mere man, ſince the wiſdom and power of the one 
true God, the Father were manifeſt in, and ated by 
him, 5 to his own declarations, that h words 
which. be ſpate were not his on, but the Father's whe 
fent him, and that the Father within him did the works. 
Nay, this very expreſſion, that the fulneſs of the 
8 dwelled or refided in him, ſeems to imply 
t it did not naturally belong to him. Beſides phra- 
ſes fimilar to this are applied by way of figure to 
chriſtians in general. They are ſaid to be partakers 7 
= divine 2 2 Pet. i. 4. Ly be filled * all the © 
witneſs God, iii. 19. and to the 5 of bim, 
* 2 e e 
ſe obſervations will eaſily help us to underſtand 
what is meant by Chriſt being called the image of rhe 
inwifible God, 2 Cor. iv. 4. Col. i. 15. and % expreſs 
image of his perſon, Heb. i. 3. and alſo his being in the 
form of God, Phil. ii. 6. for they all allude to the di- 
vine power and wiſdom which were diſplayed in him 
when he was on earth, but more eſpecially now that 
he is aſcended into heaven ; at the ſame time, Chriſt 
being called only the image of God, is a ſufficient 
intimation that he is not God himſelf. Indeed, if this 
expreſſion was to be allowed to be any proof of the di- 
vinity of Chriſt, it would follow that Adam was God ; 
for it is ſaid, Gen. i. 26, 27. That Ged made man in 
his oxon image, and after his likeneſs. : 
* 
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It is with as little appearance of reaſon that Chriſt 
is argued to be very and eternal God, becauſe he is 
ſtiled the Sen of God; for all chriflians have the ſame 
appellation, 1 John iii. 2. Now are we the ſons of 
God. We are alſo called not only the chilaren, but 
alſo the heirs of God, and joint heirs with Chrift, Rom, 
viii. 17. Adam is more eſpecially called the /n of God, 


Luke iii. 18. and Ephraim is called his dear fox, Jer. 


XXX1. 20. | l 4 
John x. 30. I and my Father are one. xiv. 10. 1 am 


in the Father, and the Father in ne: That is, we are 


one in deſign and intereſt, But whatever be the union 
between the Father and the Son; it is of ſuch a kind, 


that his diſciples are capable of it with reſpect to them 


both; for, in Chriſt's prayer for his diſciples, he ſays, 
John xvii. 20. Neither pray 1 fer theſe alone, but for 
them alſo who ſhall believe on me through their word, 
that they all may be one, as thou Father art in me, and 1 
in thee, that they alſo may be one in us. — And the glory 
which thou gaveſt me, I have given them, that they may 

one, even as abe are one. I in them, and thou in me, 
that they may be made perfect in one, and that the world 
may know that thou haſt ſent me, and haſt loved them as 
thou haſt loved me. | 

John v. 23. That all men ſhould honour the fon, even 
as they honour the Father ; that is, as well as the Father. 
The ſame word is uſed where it can have. no other 
ſenſe, in John xvii. 23. And haſt loved them as thou haſt 
loved me; that is, not in the ſame degree, but, /ikews/e. 
To explain the ſenſe of the entire pailage in which the 
words above-mentioned occur, let it be obſerved, that 
the Jews had perſecuted Jeſus, becauſe he had made 
a man whole on the ſabbath day. By way of apology, 
he ſays, ver. 17. My Father worketh hitherto, that is, 
in the courſe of his providence on the ſabbath, as well 
as on other days, and I Work; that is on the ſabbath 


day alſo. Upon this the phariſees were more enraged, 


becauſe he called God his father, and becauſe he made him- 
felF (not equal with God, as we render it) but lie unto 
God, aſſuming ſo much of his prerogative, as to claim 
the privilege of * on the ſabbath day as well 
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as God. However, to ſhew them that he meant 
nothing arrogant in what he had faid, and that this 
privilege was given to him by God, he immediately 
replies, ver. 19. Verily verily 1 fay unto you, the Son can 
do nothing of himſelf; but what he fees the Father do; 


fo» what things forever he doth, theſe alſo doth the for 


likewiſe. He then proceeds to repreſent all his extra- 
ordinary power as the gift of his Father : ver. 20. For 
the Father loveth the fon, and ſheweth him all things 
that himſelf doth ; and he will fbew him greater things 
than theſe, that ye may marvel. For as the Father 
raiſed up the dead, and quickeneth them, even ſo the 
fon quickeneth whom he will, For the Father judg- 
eth no man, but hath committed all judgment unto the 
fon, that all men ſhould honour the ſon, even as they 
honour the Father. He that hononreth not the ſon, 
honoureth not the Father who hath ſent him. Indeed, 
this very laſt clauſe ſufficiently ſhews that the honour 
to which Chriſt is entitled is not on account of what 
he is, or has, of himſelf, but on account of what he 
derives from God, as his ambaſſador. 

II. Very high titles are juſtly given to Chriſt as the 
founder of the chriſtian religion, and efpecially as 
ſuperintending the affairs of his church, and as con- 
troling whatever can affect the intereſt of his church. 
Thus the author of the epiſtle to the Hebrews ſtiles 
him the author and finiſher of our faith. Heb. xii. 2. 
He is alſo faid to be the head over all things to his 
church, Eph. i. 2. Theſe high titles are attributed 
to Jeſus with reſpect to the ſtate of glory, and univer- 
ſal dominion, to which he is exalted by the Father. 

The author of the epiſtle to the Hebrews makes 
uſe of a phraſe of the ſame import with this of the 
apoftle John, where he only means to expreſs the un- 
changeableneſs of the doctrine of Chriſt, as the con- 
nection of it, with what goes before and after, makes 
very evident, Heb. xiii. 7. Remember them which 
have the rule over you, who have ſpoken unto you the 
word of God, whoſe faith follow, confidering the end 
of their converſation, Jeſus Chrift, the ſame yefterday, 
70 day, and for ever. But not carried away with _ 

wer/e 
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verſe and 5 doctrinen. The whole is intended 


to inculcate a ſteadfaſt adherence to the genuine doc- 
trine of Jeſus Chriſt. 
It is plain, from many paſſages in the book of Re- 
velation, that the author of it conſidered Chriſt as a 
rſon ſubordinate to the Father, and the miniſter of 
his will, and therefore no ſingle expreſſion ſhould be 


interpreted in ſuch a manner as to make it imply the 


contrary. The very firſt words of the book ſufficiently 
expreſs this. The revelation of Jeſus Chrift, which 
God pave wnto him. Ver. 6. Who has made us kings 
and prieſts unto God; and (or rather, even) his Father. 
it. 26. And he that overcometh and keepeth my words 
wnto the end, to him will JI give power over the na- 
tions — even as I received of my Father. mi. 12. Him 
that overcometb, will I make a pillar in the temple 
my God, and be ſhall go no more out, and I will write 
upon him the name of my God, and the name of the city 
my God, which is new Jeruſalem, which cometh 
Hown out of heaven from my God. Ver. 21. To him 
that overcometh, will I grant to fit with me in 
throne, even as J alſo overcame, and am ſet down with 
my Father in his throne. Farther, this writer, evi- 
dently ſpeaking of Chriſt in his higheſt capacity, uſes 
the following expreſſions: ver. 14. Thee things ſaith 
the amen, the faithful and true witneſs, the beginnin 
(or the moſt excellent) of 7he creation of Go; whi 
my implies that, how excellent ſoever he may be, 
is but a creature. 
. Matt. xxviii. 29. And lo I am with you always, even 
to the end of the world, Chriſt who is conſtituted 
head over all things to his church, undoubtedly takes 
care of its intereſts, and attends to whatever concerns 
his diſciples ; and being with a perſon, and zaking care 
of him are, in the language of ſcripture, equivalent 
expreſſions. See Gen. xxi. 20, 22. XXVuli. 15. xxxix. 
2. | Beſides, Chriſt having a near relation to this earth, 
may even be per/onally preſent with his diſciples when 
they little think of it. But it is By no means neceſ- 
ſary that he be perſonally preſent every where at the 
fame time; fince God may communicate to him a 
power 
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power of knowing diſtant events, of which he appeared 
to be poſſeſſed when Lazarus was fick. This is cer- 
tainly no greater a power than God may communicate 
to any of his creatures. | | 

Another ge which ſeems to ſappoſe the om- 
nipreſence of Chriſt is, Matt. xviii. 23. For where two 
or three are gathered together in my name, there am I in 
the midſt of them; but if we confider the whole of this 
paſſage, in which our Lord is ſpeaking of the great 
power of which his apoſtles would be poſſeſſed, and 
eſpecially of the efficacy of their prayers, we ſhall be 
ſatisfied that he could only mean, by this form of 
expreſſion, to repreſent their power with God, when 
they were aſſembled as his diſciples, and prayed ſo as 
became his diſciples, to be the ſame as his own power 
with God; and God heard him always. That our 
Lord could not intend to ſpeak of himſelf as the God 
«who heareth prayer, is evident from his ſpeaking of the 
Father, in this very place as the wk who was to 
grant their petitions : ver. 19. Again 1 /ay unto you 
that if two of you hall agree on earth, as touching any 
thing that they ſhall aſk, it fhall be done for them, of my 
Father who is in heaven. NO . 

III. Conſidering the great power with which Chriſt 
was inveſted on earth, and more eſpecially the autho- 
rity to which he is exalted now that he is in heaven, 
it is certainly right that a very high degree of ref 
ſhould be paid to him; and from the manner in which 
this is expreſſed, and eſperially becauſe the word awor- 


ip is made uſe of on thoſe occafions, in our Engliſh 


tranſlation, ſome perſons have been confirmed in their 
opinion, that he is the proper object of ſupreme or 
divine worſhip, and is therefore truly and properly 
God; but any perſon who will conſider the real import 
of the following paſſages, muſt ſee that they afford no 
foundation for ſuch a concluſion. | I 
Heb. i. 6. When God bringeth in the firſt begotten 
into the world, he ſaith, Let all the angels of God wor- 


Hip him. Alſo the teper, Matt. viii. 2. the ruler, Matt. 


ix. 18, the woman of Canaan, Matt. xv. 25. the poor 
people in the ſhip, Matt. xiv. 33. and his diſciples, 
Matt. 
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Matt. xxviii. 9. - - - - 17. are all ſaid to have wor- 
/vipped him. But the very circumſtances in which 
this worſhip was paid to Chriſt ſufficiently prove that 
divine worſhip was not intended ; becauſe it 1s well 
known that the Jews had no expeQtation of any other 
perſon than a man for their Meſſiah; and when Nico- 
demus was convinced of the miraculous power of Jeſus, 
he concluded, not that he was God, but that he muſt 
have been impoewwered by God, for he ſays, John iii. 2 
Rabbi, we know that thou art a teacher come from God ; 
for no man can do theſe miracles that thou doeft, except 
God be with him. Beſides, it is well known that t 
Greek word, which, in the above-mentioned paſſages, 
is rendered worſhip, is frequently uſed to expreſs a 
very high degree of reſpect; but ſuch as may be law- 
fully paid to men of a proper character and rank. And 
indeed our word worſhip, though it is now appro- 
priated to that worſhip which is due to God only, was 
formerly uſed with greater latitude, and even in our 
tranſlation of the bible ; as when a ſervant, in one of 
our Saviour's parables, is ſaid to have fallen down and 
worſhipped his maſter, ſaying, Have patience with me, 
and 1 will pay thee all: where certainly divine wor- 
ſhip could not be meant. It is alſo an evidence of 
this uſe of the word, that in our marriage ſervice, the 
man is directed to ſay to the woman, With my body 1 
thee worſhip 3 and the terms worſhip, and worſhipful, 
are ſtill applied to ſeveral of our mapiſtrates, and 
bodies of men. 55 . 
| Alſo, in the Greek tranſlation of the Old Teſta- 
ment, the ſame word that we render worſhip in the 
New is frequently uſed where ſupreme worſhip could 
not be intended. Otherwiſe Abraham muſt be ſu 
poſed to have intended to pay ſupreme worſhip to t 
angels, when he took them to be men; and to the 
ſons of Heth, when he was making a bargain with 
them for a piece of ground to bury his dead. | 
IV. Argyments have been brought to prove the 
divinity of Chriſt from the names and titles, which are 
given to him, as well as from the powers aſcribed to 
him, and the wworſhip that is paid him; but if we 
conſider 
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confider the proper meaning of other ſcripture names, 
and the occaſions on which they were conferred, we 
muſt be ſatisfied, that very little ſtreſs is to be laid on 
ſuch an argument as this. 
_ 1fatah vi. 14. Behold a virgin ſhall conceive, and 
bear a ſon, and ſhall call his name Emmanuel. Matt. 
i. 23. Behold a virgin ſhall be with child, and bear a 
fon, and ſhall call his name Emmanuel, which is, be- 
ing interpreted, God with us. Theſe texts have 
been thought to imply that Chriſt is a compound 
being, or that he is God incarnate; but if we conſider 
other inſtances of names impoſed by the divine direc- 
tion in the ſcriptures, we ſhall find that they do 
not always expreſs any thing characteriſtic of the per- 
ſon on whom they are impoſed, but that they were 
intended to 1. memorial of 2 divine promiſe 
or aſſurance, reſpecting things of a public and gene- 
ral concern. Thus . & 3 Iſiah, vii. fy &c. 
was directed to call his ſon Shear Jaſbub, which figni- 
fies a remnant ſhall return, to expreſs to the Jews, that 
only a ſmall number of their enemies ſhould return 
from the invaſion with which they then threatened 
them, or that a number of their own people who had 
been carried captive ſhould return. Another child 
he was directed to call Maberſpalalbaſpbax, on a ſimi- 
lar account; and of Jeruſalem it is ſaid, This is the 
name wherewith ſhe ſhall be called, the Lord our right- 
eouſneſs, to expreſs that God would appear in that 
character to his people. In like manner the Divine 
Being, admitting that he appointed Chriſt to be 
called Emmanuel, might do it to engage, to manifeſt 
his own preſence with his people, by protecting and 
blefling them, and infficting vengeance on their ene- 
mies and oppreſſors. For this prediction was given 
upon the occaſion of an invaſion by the Iſraelites and 
Syrians. 

Iſaiah ix. 6. Unto us a child is born, unto us a ſon 


4s given, and the government ſhall be upon his ſhoulders ;' 


and his name ſhall be called wonderful, counſellor, the 
mighty God, the everlaſting Father, the prince of peace. 
In this, as in the former caſe, theſe titles may not 


expreſs 
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expreſs what Chrif is, but what God will manifeſt 
himſelf to be in him, and by him; ſo that, in the 
diſpenſation of the goſpel, God, the wiſe and bene- 
volent author of it, will appear to be a wonderful 
counſellor, the everlaſting father, and the prince of 
ace. If this name be ſuppoſed to characterize Chriſt 
imſelf, it will by no means favour the common 
doctrine of the trinity; becauſe it will make him to be 
the Father, or the firſt perſon, and not the Son, or the 
ſecond perſon. Beſides, whatever powers or dignities 
are to be poſſeſſed by Chriſt, it is ſufficiently intimated 
in this place, that he does not hold them independent, 
and wnderived; fince he himſelf, and all the bleſſings 
that he beſtows, are ſaid to be given, that is, by God; 
and at the concluſion of the prophecy, in the next 
verſe, it is ſaid, that the zeal of the Lord of hoſts will 
perform this. I would alſo obſerve that that part of 
the title on which the greateſt ſtreſs has been laid may 
be rendered the mighty God my father for ever, or the 
mighty God is my father for ever, which is exactly 
agreeable to many declarations of the ſcripture con- 
cerning Chriſt, and his uſual title of the on of God; 
and to this the angel, in his ſalutation of Mary, might 
robably allude, when he ſaid Luke i. 32. He hall 
great and ſhall be called the ſon of the higheft ; and it 
1s very obſervable, that what he adds correſponds moſt 
remarkably with the remainder of this very prophecy 
of Iſaiah, The prophet ſays, ver. 7. Of the increaſe of 
his government, and peace, there ſhall be no end, upon 
- the throne of David, and upon his kingdom, to order 
it, and to eſtabliſh it, with judgment and with juſtice, 
from benceforth even for ever, The angel ſays, He 
ſhall be great, and ſhall be called the fon of the Higheſt, 
and the Lord God ſhall give unto him the throne of his 
father David, and he ſhall reign over the houſe of Jacob, 
for ever, and of his kingdom-there ſhall be no end. 

V. Many of the texts which are uſually alledged in 
roof of the divinity of Chrift, relate to God the 
ather only. One of the- moſt remarkable of theſe is 

John 1. 1. In the beginning was the word, and the word 
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was with God, and the word was God, The fame 
Was in the beginning with Gad. All things were 
made him, and without him was not any thing 
made that was made.' In him was life, and the life 
was dhe light of men; and the light ſbineth in dark- 
meſs, and þ. darkneſs comprehended it not. There was 
a man ſent from God, whoſe name was John, The 


Same came for a witntſs, to bear witneſs of the light, 


that all men through him might believe. He was not 
that light, but was ſent to = witneſs 7 that light. 
T hat was the true light, which lighteth every man 
that cometh into the world. He was in the world, 
and the world was made by him, and the world knew 
him not, He came unto his ewn, and bis own re- 
ceived him not. And the avord was made fleſh, and 
dwelt among us, and we beheld his glory, the glory as 
of _ only begotten of the Father, full of grace and 
rruth. | 4 

Theſe words, interpreted in the moſt literal man- 
ner, only imply that zhe word, or Chriſt, had a being 
before the creation of the world ; that he had the 
title of Ged, or of a God, and was the inſtrument by 
whom the ſupreme God made all things; but they 
by no means imply that he was true and very God; 
for magiſtrates, and others are ſometimes called gods, 
on account of their power and dominion, in which 
they reſemble God. Nay the derivation of Chriſt 
from the Father, and conſequently his dependence 
upon him 1s ſufficiently expreſſed by his being called, 
in the laſt of theſe verſes, the only bepotten of the 
Father. - | 

To me, however, it appears, that the apoſtle does 
not ſpeak of the pre-exiſtence of Chriſt in this place; 
but only of the power and wiſdom of God, which 
dwelled, or tabernacled in his fleſh; and that he 
probably meart to condemn ſome falſe opinions con- 
cerning the /ogos (which is the Greek for word) which 
are known to have prevailed in his time. Now, in 


contradiction to them, the apoſtle here aſſerts, that by 


the word of Ged, we are not to underſtand any _ 
\ 
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diſtin from God; but only the power or energy 
God, which is ſo much bit God, that it properly 
belongs to his nature, and is not at all diſtint from - 
God himſelf; and that the fame power which pro- 
duced all things was manifeſt to men in the perſon of 
Jeſus Chrift, Who was ſent to enlighten the world; 
that though his power made the world, it was not 
acknowledged' by the world, when it was revealed in 
this manner, not even by God's peculiar people, the 
Jews; and notwithſtanding this power was manifeſted 
in a more ſenſible and conſtant manner than ever it had 
been before, dwelling in human fleſh, and tabernacling, 
or abiding ſome confiderable time among us; ſo that 
his glory was beheld, or made viſible to mortal eyes, 
and was full of grace and truth. 
| Rom. ix. 5. Whoſe are the Fathers, and of whom, 
as concerning the fleſh, Chrift came, who is over all, 
God blefſed' for ever, This may with equal propriety 
and truth be rendered, God, who is aver all, be blefjed 
for ever, the former ſentence ending, with the word 
. came; and ſince no ancient manuſcripts are pointed, 
all the pointings have been made and the different 
{ ſentences have diſtinguiſhed as fallible men have 
; thought the beft ſenſe required. It affords an argu- 
i ment favourable to my conſtruction of theſe words, 
| that it is uſual with the apoſtle Paul to break out into 
x a doxology, or form of thankſpiving to God, after 
q mentioning -any remarkable inftance of his goodneſs. 
8 See Eph. iii. 21. 1 Tim. i. 17. vi. 16. See alſo 
1 Pet. iv. 11. Indeed, it is very common in Jewiſh 
writings to add a doxology after barely mentioning 


A. the name of God. 
Be 1 John v. 20. And we know that the ſon of God 
© is come, and hath given us an underflanding, that we 


may know him that is true, and we are in him that 
k is true, ever in his ſor 11 Chrift. This is the true 
8 Ged, and eternal life. is laſt clauſe is manifeſtly 
: explanatory of the title him that is true, or the true 
40 one, in the preceding clauſes, of whom the Son of 
a D God 
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God has given us an underſtanding, or with whom he 
has made us acquainted, As the word even is a 
mere addition af our tranſlators, inſtead of ave are is 
him that is true, even in his Sow Jeſus Chriſt, we may 
read, We are in him that is true, in or by his Son Jeſus 
Chriſt ; and this makes a far more conſiſtent ſenſe, 
and may be conſidered as an alluſion to the words of 
Chriſt addreffed to the Father, and recorded by this 
very apoftle. John xv. 3. This is life eternal, that 
they might know thee, the only true God, and Jeſus Chrift 
whom thou haſt ſent. Without this interpretation theſe 
two texts would flatly contradi& one another; for how 
can the Father be the only true God, if the Son be true 
God alſo, | | 

1 Cor. 1. 23, 24. But we preach Chrift crucified, 
unto the Tews a flumbling block, and unto the Greeks 


fooliſhneſs ; but unto them that are called, both Fews 


and Greeks, Chriſt the power of God and the wiſdom 


of God. The meaning of this plainly is, that the 
power and wiſdom of God were diſplayed in this very 
circumſtance of the crucifixion of Chriſt, which was 
ſuch a ſtumbling block, and appeared ſo fooliſh to 
men; agreeably to what he immediately adds, for the 
Fooli * of God is wiſer than men, and the weakneſs of 
(rod is ftronger than men. That which the Jews and 
Greeks had rejected, as fooliſh and weak, was, in 
reality, and appeared to thoſe who were called, and 
who were taught to underſtand it better, to ſurpaſs 
the wiſdom and power of man. 988 


Tit. ii. 13. Looking for that bleſled hope, and the 
glorious appearance of the great God, 'and our Saviour 
Jeſus Chrift. In this place God and Chriſt are men- 
tioned as diſtin& perſons, the judgment of the world 
being ſometimes aſcribed to the one, and ſometimes 
to the other; which is eafily accounted for by conſi- 
dering that, in that great day, Chriſt acts by com- 
miſſion from God, and will come in the glory of his 
Father, and of the holy angels, as well as in his own 
glory, upon that moſt ſolemn occaſion. 


John 
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John xx. 28. Thomas anſwered and ſaid unto him, 
my Lord, and my God. This is an abrupt exclama- 
tion, and no conneRed ſentence at all, and ſeems to 
have proceeded from a conviction, ſuddenly produced 
in the apoſtle's mind, that he who ſtood before him 
was, indeed, his Lord and maſter, raiſed to life by the 
power of God. The reſurre&ion of Chriſt and the 
power of God, had ſo near a connection, that a con- 
viction of the one could not but be attended with an 
acknowledgment of the other; and therefore they 
are frequently mentioned together, the one as the 
cauſe, and the other as the fett. Rom. 1. 4. De- 
clared to be the fon of God with power, by the reſur- 
rection from the dead. Rom. vi. 4. Raiſed from the 
dead by the glory of the Father. x. g. If thou ſhalt 
confeſs with thy mouth the Lord Jeſus, and ſbalt be- 
lieve with thine heart, that God has raiſed him from 
the dead, thou ſhalt be ſaved. Here we plainly ſee, 
that he only who raiſed Chriſt from the dead is {tiled 
Cod, and not Chriſt, who was raiſed by his power. 

1 Tim. vi. 13, &c. I give thee charge in the fight 
of God, who quickeneth all things, and before Jeſus 
Chrift, who 2 Pontius Pilate witneſſed a good 
confeſſion, that thou keep this commandment without 


pot unrebutable, till the appearing of our Lord Jeſus 


Chrift, which, in his times, he ſhall ſhew, who is the 
bleſſed and only potentate, the King of kings, and Lord 
of lords; who only hath immortality, dwelling in 
the light which no man can approach unto, whom no 
man hath ſeen, nor can ſee: to whom be honour and 
power everlaſting, amen. The meaning of this 
paſſage, as the conſtruction of the words in the origi- 
nal inconteſtibly proves, is as follows; which appear- 
ing, or ſecond coming of Chriſt to judge the world, 
he who is the bleſſed and only potentate, that is, the 
only true God, the Father, ſhall ſhew, or declare. 


And this exactly agrees with what our Lord himſelf 


ſays, that the day and hour of this his appearing was 
not known either to the angels of God, or to himſelf, 


D 2 But 
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but to the Father only; and conſequently he only 
could fhew, or declare it. Beſides, the very verſes I 
quoted above ſufficiently demonſtrate, that the writer 
of them conſidered God and Chrift as diſtinct per- 
ſons. I charge thee in the fight of God and before Feſus 
Chrift ; and how could he with truth ſay of Chriſt, 
that a man had ſeen him, or could fee him. 

Heb. i. 10. And thou, Lord, in the beginning haſt 
laid the foundation of the earthy Sc. As there are ſe- 
veral expreſſions in the firſt part of this chapter, 
which are not eaſy to be underſtood, I ſhall give a 
brief explanation of them all, in their order. The 
or abjection which the Jews made to chriſtianity 
being the meanneſs of Chriſt's appearance, and the 
1 death that he ſuffered ; to obviate this, 

e author of this epiſſle begins with repreſenting the 

reat dignity to which, for the ſuffering of death, 
-hrit is now exalted at the right hand of God. 
Having ſaid that, God, in theſe laſt days, bad ſpoken to 
ws by his Son, he immediately adds, ver. 2. whom he 
hath appointed heir, or Lord, of all things ; by whom 
alſo be made or appointed, not the material avor/ds, 
but he ages; that is, the preſent diſpenſations of God's 
government over mankind, which 1s eſtabliſhed by 
the goſpel, the adminiſtration of which is committed 
wil Son. Who being the brightneſs of bis (that is, 
God's) glory, and the expreſs image of his (that is, 
God's) perſon, and upholding all things by the word of 
his (that is, God's) pexver, &c. fat down on the right 
hand of the majefiy on high. It is plain from this paſ- 
ſage, that whatever Chriſt is, he is by divine appoint- 
ment, hom be APPOINTED ber of all things. 
Afterwards this writer proceeds to prove that Chriſt 
is ſuperior to angels, and at the cloſe of this argu- 
ment, he has theſe words, but concerning the ſon he Jays, 
Thy throne, O God, is for ever and ever ; or as it may 
be rendered, God is thy throne for ever and ever; that 
is, God will eftabliſh the authority of Chriſt till time 
ſhall be no more, a ſceptre of righteou/ns/5 is the ſcep- 
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tre of thy kingdom. Thou haſt loved righteouſneſs and 
bated iniquity, therefore God, even thy God, has anointed 
thee with the oil of gladneſs above thy fellows. From 
this paſſage nothing can be more plain, than that, 
whatever authority belongs to Chriſt, he has a Su- 
erior, from whom he derives it ; God, even thy God, 
anointed thee. This could never have been ſaid of 
the one true God, whoſe being and power are un- 
derived. 3 
In verſes 10, 11, 12. the apoſtle quotes an addreſs 
to God, as the great Creator and everlaſting Ruler of 
the univerſe, but without any hint of its being applied 
to Chriſt, from pſalm ci. 25, 27. And thou, Lord, 
in the beginning haſt laid the foundation f the earth, 
and the beavens are the works of thine hands. They 
ſhall periſh, but thou remaineſt ; and they all ſhall 
wax old as doth à garment, and as a weſture. ſhalt 
thou fold them up, and they ſhall be changed but 
thou art the ſame, and thy years ſhall not fail. This 
quotation was probably made with a view to exprefs 
the great honour conferred on Chriſt, on account of 
the — of the perſon who conferred it. For it 
immediately follows, ver. 13. But to which -of the 
angels jaid he, that is, the great Being to whom this 
deſcription belongs, Sit thou on my right hand until 1. 
make thine. enemies thy footſtool. Or, ſinee this quotation 
from the Pſalmiſt deſcribes a perpetuity of empire in 
God, it may be intended to 1mitate a perpetuity of 
empire in Chriſt, who holds his authority from God, 
and who muſt hold it, unleſs God himſelf be unabl 
to ſupport it. k | 
Acts xx. 28. Feed the church of God, which he has 
purchaſed with his own blood. In the moſt ancient 
manuſcripts this text is, Feed the church of the Lord ; 
which generally ſignifies Chriſt. Alſo in ſome copies 


it is, aich he purchaſed with his blood; that is, the blood 


of his Son. As the gl of God is a phraſe which oc- 
curs no where elſe in the ſcriptures, we ought to be 
exceedingly cautious _ we admit ſuch an expreſſion. 
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If Chrift was God, his blood could not be bis blood as 
God, but as man. | 

VI. I ſhall here introduce a few texts, which are not 
reduceable to any of the above- mentioned heads; be- 


ing either interpolations, or mis-tranſlations of the 


ſcriptures, or having no relation to the ſubject, in 
favour of which they have been quoted. 

Matt. xxytu. 19. Go ge, therefare, and teach all na- 
tions, baptizing them in the name of the Father, and of 
the Son, and of the Holy Ghoſt, This form of baptiſm 
ſeems to be intended to remind Chriſtians of the dif- 
ferent parts which God, and Chriſt, and the Holy 
Spirit, ated in the ſcheme of man's redemption ; 
Gad ſending his Son on this gracious errand ; the Son 
faithfully performing the work which God gave him 
to do, and being made head over all things to the 
church; and the Holy Spirit confirming the word of 
truth by miraculous gifts. But it is quite an arbitrary 
ſuppoſition, that, becauſe they are mentioned together 
upon this occaſion, they muſt be equal in all other 
reſpects, partaking of divinity alike, fo as to be equal 
in power and glory. The apoſtle Paul ſays, 1 Cor. 
x. 2. that the children of Ifracl were baptized unto Moſes : 
ny IE did not mean that Moſes was their 


Col. ii. 10. And baue put on the new many 
which is renewed in knowledge after the image of him 
that created bim; where there is neither Greek nor Few, 
circumcifion nor uncircumciſſon; Barbarian, Scythian, 
bon@, nor free, but Chriſt is all, and in all; that is, there 
is no other diſtinction to be made now, but only whe- 
ther a man be a real chriſtian. | 

1 Cor. i. 2. With all that in all places call upon the 
wame of Teſus Chriſt, our Lord, both theirs and ours 
That adgration, ſuch as is due to the one living and 
true God, was pot meant by the apoſile in this place, 
is evident from the very next words; Grace be unto 
you, and peace, from God our Father, and from the Lord 
Jeſus Chriſt ; where Chriſt is evidently ipeken of « 2 


ILLUSTRATED. 39 


difin& from God. It is probable, therefore, that the 
apoſtle meant nothing more than ſuch as call them- 
ſelves by the name of Chriſt, or who profeſſed chriſ- 
tianity. 

Acts vil. 59. And they floned Stephen, calling upon 


God, and y hy Lord Jeſus, receive my ſpirit, The 
word Cad is not in the original, as our tranflators have 


Kgnified, by their directing it to be printed in the Ita- 


lic character 3 ſo that this text by no means implies 
that Stephen acknowledged Chriſt to be God, but 
only informs us, that Stephen addreſſed himſelf te 
Crit, whom he had juſt ſeen in perſon, in a _ 
of great exaltation and glory : .as we read, ver. 

He, being full of the Holy Ghoſt, looked fleadfaſt FE Ince 
heaven, aud ſaw the glory of God, and Jeſus ſtanding on 

the right baud of God ; and ſaid, Behold, I fee - iy bog 
wens opeutd, and the fon of man ſtanding on the right hand 
of Gad. This very language clearly N that he 
COTE e eee as diſtinct per- 


The word: which is here, and an 1 Cor. 1. 2. ren- 
dered to call upon, is far from being appropriated to 
in bacation, as peculiar to the Divine Being. It is the 
ſame word that is rendered to appeal to, as whey 
Paul appeals to Cæſar; and is uſed when a perſon is 


- ſaid to be called by any particular name; as, Judas, 


called Iſcariot, &c. There can be no doubt, there- 
fore, but that it has the ſame meaning both in 1 Cor. 
1. 2. and alſo in Acts ix. 21. 1s not this he that de- 
Atreyed them cube called on his name in Jeruſalem that 
is, all who called 1 chriſtians. It is ſo ren- 
dered, James i. 7. Do they mot . the ewortby 
name by evhich ye are called? or, as is more exactly 
rendered, awbich is called, or unpoſed, «por you that 
is, by which ye are diſtinguiſned. Had it implied 
adoration, it wo old at leaſt have been which is called 


upon by o. 
14 . There are three thut bear . tu 5 


Ven the yp va the Word, and the Holy Ghoft ; 
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theſe three are one. Sir Iſaac Newton, and others, 
have clearly proved that- this verſe was no part of 
John's original, epiſtle, but was inſerted in later ages. 
It 1s not to be found in any ancient- manuſcript, and 
has been omitted in many printed copies and tranſla- 
tions of the New Teſtament, at a time when the doc- 
trine which it is ſuppoſed to contain wag in a manner 
univerſally received. I ſay juppo/ed to contain, becauſe, 
in fact it expreſſes no more than that theſe three 
agree in giving the ſame teſtimony, which is the only 
kind of union which the /irit, the water, and the blood, 
in the verſe following can have. | 
1 Tim. uit. 16. And without controverſy, great is 
the myſtery of godlineſs. God was manifeſt in the 
feſh, juſtified in the ſpirit, ſeen of angels, preached 
unto the Gentiles, believed on in the world, received 
up into glory. Sir Iſaac Newton has fully demonſtrated 
that, in the original, this text was not, God manifeſt 
in the fleſh, but Qwho was manifeſt in the fleſh, and a 
very ſmall alteration in the manner of- writing Greek 
is ſufficient for that purpoſe. The oldeſt manuſcript in 
the world, which I have examined myſelf, has been 
manifeſtly altered from the one to the other, as ap- 
pears by the difference in the colour of the ink. Be- 
Hides, it is even literally true, that God was manifeſt. 
in the fleſh of Chriſt; ſince he himſelf acknowledges, 
that the very words which he ſpake were not his own, 
but the Father's who ſent him, and that the Father, 
"who was in him, did the werks. It was therefore, with 
the greateſt propriety that our Lord ſaid, John viu. 19. 
Ve had known me, ye would bawve known my Father 
alſo, the wiſdom and power of God being conſpicuous 
in him. They who will have this text to be a proof 
of the godhead of Chriſt, muſt ſuppoſe him to be the 
Father, or the firſt perſon in the trinity, and not the 
Son, or the ſecond. \ | ; 
Zech. xiu. 7. Awake, O fword, againſt my ſhepherd 
and againſt the man that is my fellow, ſaitb the Lord of 
e. So ſays our Engliſh verſion, but the word Fox 


ILLUSTRATED, 39 


the original fignifies a perſon that is near, or 
Joined in meighbourhood to another, and except this ſin- 


gle text, it is every where rendered neighbour by our 
tranſlators. 


"_— ü. 5, &c, Let this mind be in you which 
was alſo in Chrift Jeſus, who being in the form of 
God thought it not robbery to be equal with God, but 
made himſelf of no —_— ;—Hberefore Gd alſo 
hath bighly exalted him—-T hat every tongue ſhould 
confeſs that Jeſus Chriſt is Lord, to the pe of God 
the Father. The proper rendering of this text is, 
Who being in the form of God, did not think that 
being equal to God, or a ſtate of _— with God, 
was @ thing to be ſeized (i. e. by him) but made him- 
Self of no reputation. This makes the whole paſſage 
rfectly juſt and coherent, as a recommendation of 
.humility ; and alſo hints a fine contraſt between the 
conduct of Chriſt, whom St. Paul elſewhere calls 
the ſecond Adam, and the firſt, who is alſo ſaid to have 
been made in the likeng/s of God; but aſpiring to be 
as God, fell, and was puniſhed ; whereas Chriſt, who 
had more of the likeneſs or form of God, dn account 
of his extraordinary powers, not graſping at a 
thing higher, but humblin himſelf, was FF: 
It is in this ſenſe, or a ſenſe fimilar to it, in which 
this very text is quoted by thoſe fathers of the chriſ- 
tian church who wrote before the controverſy about 
the divinity of Chriſt was ftarted. In this manner, 
even ſome who maintain the divinity of Chriſt 
render the words. Thus, Father Simon, who 
contends that being in the form of God, is equi- 
valent to being truly God, renders the latter 
part of the verſe, did not imperiouſſy afſume to him- 
felF an equality with God. Indeed the word, but, 
which introduces the next verſe, evidently leads us 
to expect ſome contraſt between what goes before and 
after it, which is very ſtriking in the manner in which 
I tranſlate this text; but it is altogether loſt in our 
<ommon verſion. For he made himſelf equal to . rel 
44 
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humbled himſelf,” is not even ſenſe: Laſtly, I would 
obſerve that the word which is here rendered equal to, 
is allo uſed to expreſs a very high degree of reſem- 
blance, which it is very certain that Chriſt was poſ- 
ſeſſed of with reſpe& to God; and Dr. Doddridge 
renders it, to be as God. . ö 
VII. Chriſt may be ſuppoſed to have pre- exiſted, or 
to have had a being before he was born of the virgin 
Mary, without ſuppoſing him to be the eternal God: 
but it appears to me that the apoſtles conſidered 
Chriſt as being, with reſpect to his nature, truly and 
properly a man, conſiſting of the ſame conſtituent 
parts, and of the ſame rank with ourſelves, in all 
things like unto his brethren; and the texts which are 
thought to ſpeak of him as having exiſted before he 
came into this world, appear to me to. bear other in- 
terpretations very well. Some of them have been ex- 
plained in a different ſenſe already, and I ſhall now 
endeavour to explain the reft. | 
John vm. 56, &c. Your father Abraham rejoiced 
to ſee my day, and he ſaw it, and was glad. Then 
\ ſaid the Jews unto him, Thou art not yet fifty years 
old, and haſt thou feen Abraham? Teſus ſaid unto 
them, Verily werily I ſay unto you, before Abraham 
was am. The meaning of this paſlage clearly is 
that Abraham -fere/aw the day of Chriſt, and that 
Chriſt was the ſubje& of prophecy before the times 
of Abraham. This ſaying of our Lord is alſo illuſ- 
trated by what the author of the epiſtle to the He- 
| brews ſays concerning all the ancient worthies, viz. 
that they all died in faith, not having received the pro- 
miſes, but having ſeen them afar off. In this manner, 
therefore, Abraham alſo /aw the day of Chriſt. Agree- 
ably to this it is eaſy to explain John xvii. 5: Glo- 
rify me with the glory which I had with thee efore the 
world was, of the glory which was intended for him 
in the councils of God before all time. Nay this 
muſt neceſſarily be our Lord's meaning in this place ; 
ſince in many other paſſages the power and glory which 
| was 


* 
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was conferred upon Chriſt are expreſsly ſaid to be the 
reward of his obedience, and to be ſubſequent to his 
reſurrection from the dead. It is with pecuhar pro- 
. therefore, that this requeſt of our Lord follows 
2 eclaration that he had done the work for which 
he was to receive the reward; ver. 4. I have glorified 
thee on the earth, I have finiſhed the work which thou 
gaveſt me to do; and now, O Father, glorify thou me, 
&c. As the connection of this prayer ſhews that 
whatever it was that our Lord requeſted, it depended 
upon the part which he had to act in the world, it is 
plain that it could not be any thing which he had 
enjoyed antecedent to his coming into it. : 

In the ſame manner we may explain the follow- 
ing prophecy of Micah concerning Chriſt, ver. 2. 
Thou Bethlehem Ephratah, though thou be little 
among the thouſands of Judab, yet out o thee ſhall 


he come forth unto me that is to be a ruler in Tjrael, 


whoſe goings forth have been from of old, from ewer- 


laſting. For this may be underſtood concerning the 
promiſes of God, in which the coming of Chriſt was 
ſignified to mankind from the beginning of the world. 
The Chaldee paraphraſe renders it, auho/e name was 


foreteld of old. 


As to thoſe who think that our Lord meant to inti- 
mate that he was truly and properly God becauſe he 
uſes that expreſſion / am, by which the true God an- 
nounced himſelf to Moſes, they will perhaps be ſen- 
ſible how little ſtreſs is to be laid upon it, when they 
are informed, that, though the ſame phraſe occurs 


very often in the hiſtory of Chriſt, our tranſlators 


themſelves, in every place excepting this, render it by 
1 am he, that is, I am the Chriſt. It is ufed in this 
ſenſe in the 24th verſe of this chapter. F ye believe not 
that I am he, ye ſhall die in your fins. And again in the 
28th verſe, When ye ſhall lift up the ſen of man, then 


ſhall ye know that I am he. That the words I am in 
this place do not mean the eternal God, is manifeſt 


from the words which are immediately connected with 


theſe; 
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theſe ; then ſhall ye bnow that I am be, and that I dv us. 
thing of myſelf, but as the Father hath taught me, I ſpeak 
e things ? 


John xvi. 28. I came forth from the Father, and am 
come into the world; again, I leave the world, and 

anto the Father. In order to underſtand: this text, it 
mould be obſerved, that by he world" is not always 


meant the material world, and leaſt of all in the 


diſcourſes of _ Saviour; but the 3 

as a trial, exerciſe and diſcipline, an — 
the 2 and —— — of the world. The 
world Hall hate you, John xv. 10. I pray not for the 
World, xvii. 9, &c. Our Saviour alſo ſpeaks of ſend- 
ing his diſciples into the world; though, confidered 
as a part of the material ſyſtem, they had been in it 
long before. John xvii. 18. As then haft ſent me ino 
the world, even ſe alſs ſend I them into the world. Since, 
therefore, the miflion- of Chrift, and that of the apoſ- 
tles, are ſpoken of in the very ſame words, and re- 
preſented as commencing in the fame manner, there 
can be no more reaſon to ſuppoſe that Chrift had a 
being before he came into the world, than there is to 
ſuppoſe that the apoſtles had pre- exiſted. Alſo when 
our Lord ſays, John xvii. 11. New 1 am mo more in the 
world, he could not mean the material world : for, 
after his reſurrection, he was ſeen by many, and even 
after his aſcenſion he was ſeen by Paul, if not by 
Stephen; and he is probably in this world at preſent, 
attending to the affairs of his church; and therefore 
may even be literally with his diſciples, upon impor- 
tant occaſions, ever to the end of the world; and the 

notion of a local heaven, above the clouds, is altoge- 
ther fanciful. | 
John v. 13. No man bath aſcended up to braven, but 
be that came dewn from heaven, even the ſon of man, 
who is in heaven. This language is evidently figura- 
tive; but if Chriſt could be in heaven, at the ſame 
time that he was on earth, converſing with Nicodemus, 

it is plain that his being ſaid to have come down from 
heaven, cannot neceſſarily imply that he had ever been 
any. 
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any where but on the earth. In fact, the phraſes being 
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in heaven, being with God, or in the boſom of God, 
&c. expreſs a ſtate of very intimate communication 
with God, ſuch as qualified Chriſt to ſpeak of hea- 
venly things, as he expreſſes himſelf to Nicodemus, 
and to make his Father known to us. John i. 8. No 
man bath ſeen God at time : the only-begotten Son, 
which is in the boſom of the Father, he hath declared 


- The omnipreſence, and conſequently the proper 
divinity of Chrift, could not be meant by his being 
ſaid to be in heaven at the ſame time that he was 
viſible on earth, becauſe he is, on this occaſion, called 
the fon of man, which is always allowed to denote his 
humanity, and which certainly could not be preſent in 
two places at the ſame time. r 
John vi. 51. 1 am the living bread, which came 
down from heaven ; if any man eat of this bread, he 
ſhall live for ever, and the bread that I will give is 
my fleſh, which I will give for the life of the world. 
Verily werily I ſay unto you, except ye eat the fleſh 
of the ſon of man, and drink his blood, ye have no life 
in you. By theſe and other expreſſions of a ſimilar 
nature, our Lord ſtaggered not only thoſe who fol- 
lowed him for the ſake of the loaves with which he 
had them fed, but even many of his other diſciples ; 
and perceiving this, he ſays unto them, ver. 61. 
Doth this offend you, what and if ye ſhall ſee the ſon 


of man aſcend up where he was before, It is the ſpi- 
rit that quickeneth, the fleſh profiteth nothing. The 
wordt that 1 ſpeak unto you, they are ſpirit, and they 


are life, In this our Lord ſeems to be reproving the 


ſtupidity of his diſciples, in not underſtanding that 


by himſelf and his fleſh and blood, he meant his doc- 
trine, which came down from heaven. For if it was 
his body that to be of ſuch benefit to mankind, 
what would the ſay if they ſhould ſee it taken from 


them, aſcending into heaven, from whence he had 


ſpoken of its deſcending to be the life of the world. 


They muſt then be 1 3a that his Fe could profit 


them 
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them nothing, and therefore muſt conclude that his 
doctrine mult have been the pirit, and the life, of which 
he ſpake. Or we may, perhaps, underſtand our 
Saviour, in this „ as referring to his aſcenſion, 
which was an ocular proof of his having had that 
intimate communication with God, and having been 
ſent of God concerning which he had been ſpeaking. 
Beſides, if this paſſage be interpreted literally, it wall 
imply that the Soi of Chriſt came from heaven, which 
is not pretended. ; | 
Col. i. 15. Who is the image of the inviſible God, 
the firſt born of every creature. For by him were all 
| things created, that are in heaven, and that are in 
earth, viſible and inviſible, whether they be thrones or 
dominions, or principalities, or powers; all things 
were created by him, and for him, and he is before all 
things, and by him all things conſiſt : and he is the 
bead of the * the church, who is the beginning, 
the firſt born from the dead ; that in all things he might 
have the pre-eminence. For it pleaſed the Father, that 
in him ſhould all fulneſs dwell. | 
In this paſſage we have a view given us of the 
ru dignity and dominion to which Chriſt 1s exalted 
y his Father, and of the grout and happy change 
that was made in this world þy his goſpel ; for by 
creation, we are to OAnderſtand the new creation, or 
renovation, in which ſenſe, the ſame word is uſed by 
the apoſtle, when he ſays, Ve are his workmanſhip 
created in Chrift Jeſus unto good works. Eph. ii. 10. 
So great a change is produced in the world, in the 
tempers and conduct of men by the goſpel, that both 
the terms creation and regeneration are made uſe of to 
expreſs it. Verily werily 1 Jay unto thee, except a man be 
born again he cannot ſee the kingdom of God, John iii. 33 
ſo that by regeneration, or new creation, we are to under- 
ſtand a new modelling, or new conſtituting. We ſhall 
ſee leſs harſhneſs in this figure, when we conſider, 
that what is called the Mo/azc creation was probably 
fimilar to this; fince, for any thing we know, it 2 
8 9 
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only the re-making or re- conſtituting of the world, out 


of a former chaos. 


There are ſeveral paſſages in which the words which 
we generally render to create, or creation, ſignify only 
a renewal or reſtoration. Eph. 11. 10. To make in him- 
elf, of twain, one new man, ſo making peace. 2 Cor. v. 
17. any man be in Chrift he is a new creature. In 
1 Pet. ii. 13. the ſame word is rendered ordinance. Be 
ye ſubjeF to every ordinance of man for the Lord's ſake. 
The places in which the influence of the goſpel 1s 
termed a new creation, are illuſtrated by the following 
prophecy of Iſaiah, in which it is deſcribed in the 
ſame language, If. Ixv. 17, &c. Behold I create a new 
heaven and a new earth, and the former ſhall not be 
remembered, nor come to mind. But be ye glad, and 
rejoice for ever in that which I create; for behold, I 
create Jeruſalem a rejoicing, and her people a joy. 
The word all muſt neceſſarily reſpec the ſubject con- 
cerning which the affirmation is made, and be limited 
by it. Thus when all the world is ſaid to be taxed, 
Luke ii. 1. it is plain that nothing but the Roman em- 
pire could be underſtood. In like manner, when all 
things are ſaid to be created by Chriſt, or for him, and 
alſo when all things are ſaid to be /ubje# to him, or put 
under his feet, nothing can be meant but ſuch things 
as can properly come under his government as the 
Meſſiah, and be ſubſervient to him in the conduct of 
it, including probably the vzhle powers and king- 
doms of this world, and the inwi/ible adminiſtration of 
angels; and therefore the apoſtle, with great propriety, 
concludes and ſums up the whole of Chriſt's authority, 
by ſaying that he is the head of the body the church. 
Before often ſignifies before in point of rank, and 
pre-eminence, and not in point of time; ſo that when 
Chriſt is ſaid to be before all things, the meaning is, 
that he is the chief, or moſt excellent of all. And when 
it is ſaid that in him all things conſiſt, we are to under - 
ſtand that in htm all _ are completed, and com- 
pacted; fince the chriſtian diſpenſation is the laſt, and 
moſt perfect of all, completing one great and regular 
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| ſcheme of revelation, continually advancing from the 
| more imperfect to the more perfect. I would further 
obſerve that the things here ſaid to be created by 
Chriſt are not material things, as the heaven, and the 
earth, but things in heaven and earth, as thrones, priu- 
3 dizpalities, &c. and therefore is naturally interpreted, of 
that pcaver and dignity to which he is advanced, and 
which is denoted by God's, giving him all power in 
| | heaven and on earth, after his reſurrection. | 
1 We ſhall have a clearer underſtanding of this paſ- 
ſage in the epiſtle of the Coloſſians, if we compare it 
with a parallel paſſage in the epiſtle of the ſame 
apoſtle to the Epheſians, i. 17. That the Cd of our 
j | Lord Teſus Chriſt, the Father of glory, may give you. 
the ſpirit of wiſdom, that ye may know ———'the exceeding 
l} | greatneſs of his power, — ewhich be wrought in Chriſt 
| Jeſus when he raiſed bim from the dead, and ſet him at 
his own right hand, in the heavenly places, far above 
15 all principality, and power, and might, and dominion, 
14 and every name that is named, not only. in this world, 
| i but alſo in that which is to come; and hath put all things 
14 under his feet, and gave him to be the over all 
| things to the church, which is bis body, the fulneſs 
4 of him that filleth all in all. In this paſſage we 
4 ſee moſt clearly that all the power and authority to 
4 | which Chriſt is advanced is ſubſequent to his reſur- 
: 
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rection. | 
Ihe origin and extent of the power of Chriſt are 

alſo moſt iiacli expreſſed, Phil. ti. 8. - - 11. 
He humbled himſelf, and became obedient unto death, 
even the death of the croſs, wwherefore God alſo hath 
highly exalted bim, and given him a name which is 
a every name, that at the name of Jeſus every 
hnee ſhould bow, of things in heaven, and things in 
earth, and things under the earth; and that every 
11 tongue ſhould confeſs that Jeſus Chriſt is Lord, to the 

1 glory of God the Fatben. B 
1 Jo the ſame purpoſe alſo, 1 Peter xx. 21. b 
{Chrift) werily was foreordained before the foundation 
of the world, but was manifeſt in theſe laft times, for 


vou, 
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vou, who by him do believe. in God, that raiſed bim up 
from the dead, and gave him glory, that your faith 
and hope might be in God. 1 ſhould think it was 
hardly poſſible to read this ſingle paſſage with atten- 
tion, and not ſee that the writer of it conſidered + 
Chriſt as a being diftint from God, and ſubordinate 
to him : that all his glory was ſubſequent to his re- 
ſurrection; and alſo, that, though he was foreordained 
before the foundation of the world, he was not manifeſted, 
or brought into being, till zhe/e /a/? times, or thoſe of 
the goſpel. P 

There are ſome other paſſages in the New Teſta- 
ment, which are fimilar to thoſe which I have quoted 
above, and may ſerve to illuſtrate them, John. xvi. 15. 
All things that the Father hath are mine. vil. 10. 
All mine are thine, and thine are mine, and I am 
glorified in them. 1 Cor. viii. 6. To us there is but 
one God, the Father, of whom are all things, and we 
in him; and one Lord Jeſus Chrift, by whom are all 
things, and we by him. | 

That there is nothing in any of the paſſages which 
I have now quoted, that implies any proper divinity 
in Chriſt, is ſufficiently evident, even without the 
addition of ſuch expreſſions as directly aſſert the con- 
trary; as when the apoſtle Paul ſays, that zo us there 
is one God, even the Father ; and our Saviour calls his 
Father zhe only true God. To ſignify that the authority 
of Chriſt is not underived, like that of God; and at 
the ſame time to inform us from whence it does pro- 
ceed, the apoſtle ſays, that it pleaſed the Father, that 
in him ſhould all fulne 5 duell. In the very ſame lan- 
age our Saviour ſpeaks of his diſciples, Fear not 

ittle flock, it is the Father's good pleaſure to give you the 
 Aingdom. * e 5 
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V. Of ibe Doctrine of Atonement. 


The death of Chriſt being an event of the 
greateſt conſequence to the end of his coming into 
the world, and being, at the ſame time, the great 
ſtumbling block both to the Jews and the Gentiles, who 
could not eafily reconcile themſelves to the notion of 
a ſuffering Saviour, it is no wonder that the writers of 
the New Teſtament ſpeak much of it, and repreſent 
it in a great variety of lights, and eſpecially fuch as 
would appear the moſt favourable to the chriſtian con- 
verts. In this caſe we naturally expect bold compari- 
ſons and alluſions, eſpecially conſidering how much 
more figurative is the ſtyle of the books of ſcripture, 
and indeed of all oriental writings, than. ours. But 
in whatever hghts the ſacred writers repreſent the 
death of Chriſt, there is reſemblance enough ſuffici- 
ently to juſtify the repreſentation, at the ſame time 
this event being compared to /o many things, and 
things of ſuch drferent natures, proves that the re- 
ſemblance in all of them is only in certain reſpects, and 
that they differ conſiderably in others. 

For example, the death of Chriſt is compared to a 
facrifice in general, becauſe he gave up his life in the 
cauſe of virtue and of God, and more eſpecially a 
Sacrifice for fin, becauſe his death and reſurrection were 
neceſſary to the confirmation of that goſpel, by which 


ſinners are brought to repentance, and thereby recon- 


ciled to God. It is called a curſe, becauſe he died in a 
ſtate of ſuſpenſion, which was by the Jews appropri- 
ated to thoſe perſons who were conſidered as reprobated 
by God; na is called a paſ ver, becauſe it may be 
conſidered as a ſign of a our deliverance from the power 
of fin, as the paſſover among the Jews was a ſign of 
their deliverance from the Egyptian bondage. It is 
alſo called a ranſom, becauſe we are delivered by the 
goſpel from ſin and miſery. On the ſame account, he 
15 Lad by his death, zo bear, or take away our fins, 


ſince 
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fince his goſpel delivers us from the power of ſin, and 
conſequently from the puniſhment, due to it. | 
Theſe are all bold, but figmificant figures of ſpeech, 
the death of Chrift really correſponding to them all 
to a certain degree, but they differ ſo very widely 
from one another, that no one thing can correſ 
to any of them throughout; for then it muſt exclude 
all, or at leaſt moſt of the reſt. The ſame thing for 
inſtance, could not be a curſe, and a ſacrifice; becauſe 
every thing accurſed was conſidered as an abomination 
in the fight of God, and could never be brought to the 
altar; and the killing of the paſchal lamb was a thing 
eſſentially different from a ſacrifice for ſin. 
Theſe obſervations appear to me to be a ſufficient 
gu to the interpretation of all ——_— of the 
ew Teſtament reſpecting the death of _ with- 
out ſappoſing that it had any proper influence u 
God, ſo 0% render him propitious to his offending 
creatures, or that it made it conſiſtent with the divine 
juſtice to forgive the fins of mankind ; which is con- 
trary to a thouſand plain and expreſs declarations of 
ſcripture, which repreſent God as being eſſentially, 
and of himfelf, merciful and gracious, without the 
leaſt reference to any other being or event whatever, 
and as forgiving fin freely, and gratuitouſly, upon our 
repentance and amendment, without any other atone- 
ment or ſatisfaftion. I ſhall therefore content | 
with' reciting a few of the: paſſages in which the death 
of Chriſt is repreſented in theſe ſeveral lights. | 
_— 2. Chrift alſo has loved us, and given him- 
elf for us, an offering and a ſacrifice to God, a 
Ad ſmelling - : + Heb. vii. 1 ' Who * 
not 0 oer Jacrifice, firſ# for bis own „ and 
2 the — For 2 once, 2 2 
2 Bimſolfſ. With the ſame idea he ſays, ix. 
22. And without edding blood there is no remiſſion. 
This view of the death of Chriſt occurs pretty fre- 
2 in this epiſtle to the Hebrews, but not more 
about half a dozen times in all the other books 
of the New Teſtament; the principal of 9 -> | 
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1 John i. 1. And he is the propitiation for our fins. 
But if the great object of the death of Chriſt was the 
eſtabliſhment of that religion by which the world is 
reformed, in conſequence of which the Divine Being 
is rendered propitious to them, how natural is it to 
repreſent his death as a /acrifice to God, for that great 
purpoſe. Beſides, ſacrifices for fin under the law of 
Moſes, are never conſidered as ſtanding in the place 
of the finner; but as the people were never to ap- 
proach the divine preſence, upon any occaſion, with- 
out ſome offering, agreeable to the ſtanding and uni- 
verſal cuſtom of the Eaft, with reſpect to all ſovereigns 
and ou men, ſo no perſon after being unclean 
(which not only moral guilt, but a number of things 
abſolutely indifferent to morality were ſuppoſed to 
render a man) could be introduced to the tabernacle 
or temple of ſervice, without an offering proper to the 
occaſion. | | 
This idea may explain 2 Cor. v. 21. He made 
Bim fin fer us who knew no fin, that «ve might be 
made the righteouſneſs of God in bim; becauſe by fin, 
in this place, may perhaps be underſtood, a Fu- 
fering. Or it may correſpond to Romans viii. 3. 
What the law could not do, in that it wa weak, 
through the fleſh, God ſending his own Son in the like- 
neſe of finful fleſh, and for fin (on account of fin, or 
on the bufmneſs of fin, 1. e. to deſtroy and take it away) 
condemned fin in the fleſh. In this caſe, the ſenſe of the 
ge will be, that Chriſt was made, not fn, but in 
the likeneſs of finful fleſh, that is, he who made à mar 
for our ſakes. 8. | 
Many perſons are carried away by the ſound of the 
word redemption, as if it neceſſarily implied that man- 
kind, being in a ſtate of bondage, a price muſt be paid 
for their freedom, and that the death of Chriſt was 
that price. But the word which we render redemprion 
ſignifies only gdeliverance, in general, in whatever 
manner it be effected, and it is frequently ſo rendered 
by or tranſlators. Belonging to this claſs of texts, 
are the following, Matt. xx. 28. Mark. x. 45. The 


ſon 
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Jon of man came not Io be miniſtered unto, but to miniſter, 
and to give his life a ranſom for many. 1 Tim. ii. 8. 
Who gave himfelf a ranſom for all. 

In order to judge of the meaning of this expreſſion, 
let the preceding paſſages be compared with the fol- 
lowing, in which the ſame Greek word is uſed, Luke 
xxiv. 21. We truſted that it had been he who ſhould haue 
delivered, or (as it might have been tranſlated) re- 
deemed Ijrael, In this caſe, the diſciples certainly 
meant a deliverance, or redemption, from a ſtate of 
ſubjection to the Romans, which they could not ſup- 
poſe was to be effected by purchaſe, but by the exer- 
tion of wiſdom and power. Luke 1. 68. He has wi- 


* fied, and redemed his people; which is explained in 


ver. 17. by a deliverance from our enemies, and from the 
hands of all that hate us. In Acts vii. 35. Stephen 
ſtiles Moſes. a. ruler and deliverer, or redeemer, but 
what price did he pay for their redemption ? In the 
Old "Teſtament alſo God is frequently faid to have 
redeemed Iſrael,” from the hand of the Egyptians ; but 
he certainly did not redeem them by paying any price 
for their redemption, and much leſs by becoming a 
dondman in their place, but, as it is often expreſſed, 

he redeemed, or delivered them, with an high hand 
and an out-ftretched arm, So alſo may Chriſt be ſaid to 
redeem, or deliver from fin, viz. by his precepts, by 
his example, and by the precious promiſes of his S- þ 
pet's 6 a conſideration of which we are induced to 

n. | 

Streſs has been laid upon the word for in the 
above-mentioned paſſages, as if Chriſt dying a ranſom 
for all, neceſſarily implied that he died in the fend, or 
in the place, of all; but the ſame word has other ag] 
nifications, as becauſe of, and ſo it is rendered Luke 
i. 20. Becauſe thou haſt not believed my word. Heb. 
Xi, 2. Who for, or becauſe of the joy that was ſet 
before him. It alfo ſignifies an the behalf, or on the 
account of, as Matt. xvii. 27. That take, and give 
them for thee and me, that is, on the account / not 


* inſtead of 2 5 thee. So Chriſt died, and gave 
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his life a ranſom, not inſtead of many, but on the be- 
half of many, or for their benefit. 

Much ſtreſs has alſo been laid on Chriſt being ſaid 
to bear the fins of mankind ; as if they had been aſcribed 
or imputed to him, and he had taken them upon him- 
ſelf, and ſuffered the wrath of God for them. Iſ. liii. 
11. He hall bear their iniquities, 1 Pet. ii. 24. Who 
his owun ſelf bare our fins in his own body, on the tree. 


Heb. ix. 28. Sa Chrift once ſuffered, to bear the fins of 


Theſe, I think, are all the places in which this par- 
ticular view of the death of Chriſt occurs. But, beſide 
the manifeſt injuſtice, and indeed abſurdity, of an in- 

nocent perſon being puniſhed for one that is guilty, 
the word does not ſignify to bear or take upon another, 
but to bear away;' or to remove by whatever means; 
ſo that the texts above-mentioned correſpond'to 1 John 
Ui. 5, 6. And ye know that he was manifeſt to take away 
fin, and in him was no fin. TORY | 

The phraſe bearing /in is never applied in the Old 
Teſtament, but to the ſcape goat, which was not ſacri- 
ficed, but turned looſe into the wilderneſs, to fignify 
the removal of the fins of the people, which God had 
freely forgiven, to a place where they ſhould never 
more be heard of. The goat itfelf, which was em- 
blematically ſaid to bear their fins, ſuffered nothing in 
conſequence of it; but, as its name imports, was ſuf- 
fered to eſcape, or was let looſe. Perhaps the ſending 
away of the ſcape-goat was intended for a monito 
ſign to the people, that they ſhould ceaſe to commit 
thoſe fins which had been ſo ſolemnly confeſſed over 
him, and which he was ſaid to bear away into a land of 
ſeparation. See Levit. xvi. 22. in the margin. 

The evangeliſt Matthew had, moſt evidently, this 
idea of the meaning of the paſſage in Iſaiah, when he 
applied it upon the occaſion of Chriſt's healing the bo- 
dily diſeaſes of men, vyi.' 17. For he ſays that he per- 
formed theſe cures, that it might be fulfilled which was 
ſpoken by the prophet I/aiah, Himſelf took our infirmities, 
and bear our fickneſſes. Now how did Chriſt bear the 
bodily diſeaſes which he cured ? Not, ſurely, by tak- 


ing 
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ing them upon himſelf, and becoming diſeaſed, as the 
poor wretches themſelves had been; but by removing 
them by his miraculous power. In like manner, Chrift 
bears or takes away fin, in general ; not by ſuffering 
himſelf to be treated as a finner, but removing it, b 
the doQtrines and motives of his goſpel. Agreeably to 
this, when Peter had ſaid, I bo his own /elf bare our 
fins in his own body on the tree, he explains his meaning 
in the words next following; hat we being dead to fin, 
might live unto righteouſneſs. 

Chriſt is ſaid to die a cure for us in Gal. iii. 10. 
Chriſt has redeemed us from the curſe of the law, being 
made a curſe for us; as it is written, Curſed is every one 
that hangeth on à tree. Now it is 2 enough to ſay, 
that Chriſt died a curſe; becauſe the manner of his 
death was ſimilar to that by which thoſe who were 
deemed cur/ed under the law were put to death. But 
if by accurſed we mean lying under the diſpleaſure of 
God, this was ſo far from being the caſe with reſpe& 
to Chriſt and his death, that in this very circumſtance 
he was the object of the divine approbation, and com- 
placency in the higheſt degree; as he himſelf ſays, For 
this reaſon does my Father love me, becauſe I lay down my 
= and it is a general obſervation of the ſcriptures, 

t precious in e . fight of God is the death of his 
ſaints. . 

Chriſt is called a pa//over, in 1 Cor. v. 7. Chrift our 

paſſover is ſacrificed for us: and this view is alſo 

alluded to when it is ſaid, a bone of him was not to be 

broken, The reaſon of this view of the Ueath of Chriſt 
was ſufficiently intimated before. | 

As a proof that Chriſt took our fins upon him, and 

that we, on the other hand, are juſtified by the impu- 

tation of his righteouſneſs to us, ſome alledge, Jer. xxiii. 
56. And this is the name whereby he ſhall be called, Tas 

Loxp our RicnTEOUSsNEsS. But, according to the 
method of interpreting fcripture names, explained 
above, all that we can infer from this text is, that God 
will be our Righteouſneſs, or receive us into his grace 
and favour by means of Chriſt, or by the goſpel of 
Chriſt. That we muſt underſtand this text in ſome 


fuch 
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ſuch ſenſe as this, is evident from the ſame name being 
afterwards applied to Jeruſalem, Jer. xxx. 16. Thzs 
is the name wherewith be ſhall be called, Tut LoRD our 
RicHTEOUSNESS: for certainly it cannot be thought 
that the merits of Jeruſalem are imputed to man- 


Many divines, finding themſelves obliged to give 
up the notion of Chriſt's ſuffering in aur fead, and 
our being juſtified by his righteouſneſs, as contrary 
to the genuine ſenſe of the ſcriptures, alledge, how- 
ever, that God forgives the ſins of mankind on account 
of the merit of Chriſt, and his interceſſion for ut; and 
this opinion, like the former, is favoured by the li- 
teral ſenſe of a few paſſages of ſcripture ; but is con- 
trary to the general and plain tenor of it, which re- 
preſents all acts of mercy as proceeding from. the 
eſſential placability and goodneſs of the Father 


only. Beſides there are many paſſages m the Old 


Teftament in which God is repreſented as forgiving 
the Iſraelites, and receiving them into his favour, on 
the account of Abraham, Iſaac, and Jacob; and their 
poſterity plead the merit of theſe their religious an- 


ceſtors in their prayers. God is alfo repreſented as 


ready to forgive the people of Sodom at the interceſ- 


ſion of Abraham. Admitting, therefore, that God 


may grant favours to mankind at the interceſſion of 
Chriſt, this is not a privilege peculiar to Chriſt, but 
is common to him and other good men who went be- 


fore him; ſo that the general f/tem, of the forgive- 


neſs of ſin, can by no means depend upon the merit 
and interceſſion of Chriſt only. - | 

The following paſſages ſeem to repreſent the Divine 
Being as diſpenſing mercy to mankind on the account 


of Chriſt, 1 John u1. 12. Becauſe your fins are for- 
given you for his name's ſake. Rom. viii. 34. Who 
alſo maketh interceſſion for us. 1 Cor. vi. 4. But ye 
are juſtified in the name of the Lord Jeſus. Heb. vii. 


25. He ever liveth to make interceſſion for them. 
But let theſe —_— be compared with the fol- 
lowing from the Old Teſtament, Gen. xxvii. 2 
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Fear not, I am with thee, and will 8 
multiply thy feed, for my ſervant 's . 
— ating Sf behalf of the Iſraelites, ſays, 
Exod. xxxii. 13. Remember Abraham, and Iſaac, 
and Iſrael, thy fervants, Deut. xix. 27. Remember 
thy ſervants, Abraham and T/aac and Jacob. Look not 
zo the fiubbornneſs of this people, nor to their fin. There 
2 other paſſages to the ſame purpoſe with 
theſe. 

It muſt alſo be obſerved that in the name of Chrift 
which occurs in ſome of the above-mentioned paſſages, 
means 'as 'Chriſt, or in the place of Chriſt, Thus our 
Lord ſays, Many fhall come in my name, that is, pre- 
tending to be what 1 am, the Mefliah; and again, 
the Comforter, whom the Father fhall ſend in my name, 
that is, in my place, as it were, to ſucceed me in his 
kind offices to you. Praying, therefore, in the name of 
Chrift may mean, in alluſion to this ſenſe of it, pray- 
ing with the temper and diſpoſition of Chriſt, or as 
becomes chriſtians, thoſe who follow the directions of 
Chriſt, both with reſpe& to prayer, and every other 
duty of the chriſtian life. So alſo being 7uftified in he 
name of Chriſt, may ſignify our being juſtified, or 
approved of God, in conſequence of our being chriſ- 
tians, in deed and in truth, having the ſame mind 
that was alſo in Chriſt Jeſus. Agreeably to this, the 
apoſtle Paul exhorts us 70 put on Chrift, as if it were to 
appear like him, the very ſame perſon. 

If the pardon of fin had univerſally depended upon 
the adwocateſbip of Chriſt only, it can hardly be 
ſuppoſed that- the Spirit would have had that name 
given to him, and eſpecially by way of eminence, 
and diſtinction; for the word which we render com- 
forter is the ſame that is rendered advocate in 1 John ii. 
1. We have an advocate with the Father, Jeſus Chrift 
the righteous. The ſpirit is alſo ſaid to intercede for us, 
Rom. vii. 26. The ſpirit itſelf maketh interceſſion for us. 

Beſides, the paſſages in which any regard is ſup- 
poſed to be had to the merit or interceſſion of Chriſt, 
in diſpenſing mercy to ſinners, are exceedingly few, 
in compariſon with thoſe * repreſent this free giñ, 

as 
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as proceeding from God only; and in ſome of them 
we are miſled by. our tranſlation, as in Eph. iv. 32. 
And be ye kind to one another, tender hearted, forgivin 
| one another, even as God, for Chriſt's ſake, has free, 
forgiven you. It ought to have been rendered as God 
in Chrift, that is, in the goſpel of Chrift, has forgiven 
you. Beſides, the word which 1s here rendered for- 
give fignifies conferring favours in general, and not 
| the forgiveneſs of fin in particular ; and the whole paſ- 
ſage was intended to inculcate a benevolent diſpoſition, 
in imitation of God, who had conferred the moſt valu- 
able favours upon mankind, in the goſpel of Chriſt. 
Many 1 in which we are ſaid to be 7u/tified by 
faith, and not by the works of the law, were intended 
to oppoſe the doftrine of the Jews, who maintained 
that the obſervance of the law of Moſes was abſolutely 
| neceſſary to ſalvation. Writing upon this ſubject, the 
apoſtle Paul expreſſes himſelf in the following manner, 
| Rom. iii. 21, &c. But now the righteouſneſs of God, 
| _ wwithout the law, is manifeſted, being witneſſed by the 
law and the prophets; even the righteouſneſs of God, 
avhich is by faith of Jeſus Chriſt, unto all and upon all 
| that believe, for there is no difference. For all have 
finned, and come ſhort of the glory of God, being juftified 
| freely by his grace, through the redemption that is in Chriff 
Jeſus; whom God has ſet forth to be a propitiation, 
through faith in his blood, to declare his righteouſneſs, for 
ihe remiſſion of fins that are paſt, through the forbearance 
of God; to declare, I ſay, at this time, his righteouſ- 
neſs, that he might be juſt, and the juſtifier of him that 
believeth in Feſus. Where is boaſting then ? It is ex- 
| cluded. By what law ? of works ; nay, but by the 
—_ | law of faith. Therefore we conclude that a man is juſ- 
al | tified by faith, withuut the deeds of the law. 
If we conſider the whole of this paſſage, and the 
connection in which it ſtands, we ſhall be ſatisfied, 
that the apoſtle is here aſſerting that, in the goſpel of 
Chriſt, which was confirmed by his death and reſur- 
rection, the Divine Being, as from a mercy ſeat (which 
the word ought to be rendered, and not propztzation) 
declares his goodneſs and mercy to mankind ; 200 
| nce 
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fince the patriarchs who believed and obeyed before 
the law, were juſtified without the works of the law, 
ſo God, acting ſtill upon the ſame maxims, is juſt, 
and the Jews have no reaſon to complain of it, when 
he juſtifies ſinners who believe and obey, freely, and 


* without the works of the law of Moſes, under the goſpel. 


N. B. I do not pretend that this pamphlet contains 
an illuftration of all the texts that have been urged in + 
favour of the doctrines which are controverted in the 
Appeal ; for then I muſt have written a commentary 
upon the whole bible, as there is hardly a text in which 
ſome perſons do not imagine that they ſee their own 
peculiar ſentiments ; but I think I have taken notice 


of all that can well be ſaid to be of much conſequence. 


If any conſiderable omiſfion be pointed out to me, it 
mall be ſupplied in future editions. 


A 
PRAYER, 


| Reſpecting the 
PRESENT STATE OF CHRISTIANITY. 


Arumcary GOD, the giver of all good, and 


eſpecially the Father of lights, and the fountain of 
all wiſdom and knowledge; we thank thee that hou 
haſt put a ſpirit in man, and that thine inſpiration giveth 
us underſtanding ; that, being formed after thine own 
image, we find ourſelves poſſeſſed of a nature ſuperior 
to that of brute creatures ; and being endowed with 
the faculty of reaſon, are capable of inveſtigating im- 
portant truth, and of 1 — our conduct, ſo as to 
attain to very diſtinguiſhed degrees of excellence and 
happineſs. | 

We thank thee that, in aid of this /ight of nature, 
thou haſt ſuperadded the gift of revelation; having, 
from time to time, communicated to mankind, by thy 
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ſervants the prophets, the moſ uſeful information, con- 
cerning thy nature, perfections and government, con- 
cerning our duty here, and our expectations hereafter, 
And we more eſpecially rejoice that, upon every oc- 
caſion of thy gracious intercourſe with mankind, thou 
haſt repreſented thyſelf to us as the proper object of 
eur reverence, love, and confidence; as a being of 
boundleſs goodneſs, and the greateſt compaſſion to 
thoſe fraikies and infirmities, to which it has ſeemed 
good to thy infinite wiſdom to ſubje& us; as one who 
expecteſt no more of us than thou haſt enabled us to 
perform; and who, upon our fincere return to our 
duty, art ever ready to extend the freeſt mercy and 
forgiveneſs towards us, even after our moſt aggra- 
vated and repeated offences. 

We thank thee, more eſpecially, for the laſt and 
moſt perfect revelation of thy will to mankind, in the 
goſpel of Jeſus Chriſt, in whom it hath pleaſed thee, 
that all fulne/s ſhould dwell; who has eſtabliſhed upon 
the ſureſt foundations, the great and important doc- 
trines of the proper unity and merci _ of thy nature, 
and thy unnvalled /upremacy wi & to himſelf, 
as well as to all other beings, and all other things ; 
and who has likewiſe given to us the moſt ſatisfaory 
aſſurance of a reſurrection from the dead, confirmed 
to us by his own death and reſurrection; whereby 
we are encouraged to expect, that, becauſe he lives, 
we ſhall live alſo. | 

It has ſeemed good to thy unſearchable wiſdom, 
(which permits the riſe and continuance of evil, in 
order, we doubt not, to bring about the greateſt good) 
that this moſt excellent religion, ſo honourable to thee 
and ſo beneficial to mankind, ſhould, by means of the 
baſe artifices of ſome, and the general ignorance which 
lately, overſpread the world, become groisly corrupted ; 
whereby ſuch opinions have prevailed among the pro- 
feſſors of chriſtianity, as greatly diſhonour thy nature, 
imply the moſt unjuſt reflections on thy righteous mo- 
ral government, and are highly injurious to the vir- 
tue and happineſs of men. How has the gold become 
dim, how is the moſt fine gold changed! 1 
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The great and important doctrine of thy divine 
unity has been generally abandoned, and objects of 
ſapreme worſhip multiplied. Thy meſſenger and ſer- 
vant, the meek and humble Jeſus, who, upon all oc- 
caſions, referred his wiſdom and mighty works to 
thee, his God, and Father, ſpeaking and acting » 4 
him, has been advanced to a proper equality wit 
thyſelf ; and even his mother, Mary, and innu- - 
merable ſaints and angels, have likewiſe, been ad- 
dreſſed, as if they were omnipreſent beings. Hav- 
ing thus divided thy being, robbed thee of thy eſſen- 
tial attributes and perfections, and diſtributed them 
among a multiplicity of inferior beings, depraved 
and unworthy notions of thy moral character have 
conſequently -prevailed, and many of the evils of 
idolatry have been. introduced, among the profeſſors 
of that religion, which acknowledges but one living 
and true God, even thee our Father in heaven, and 
one mediator, the man Chriſt Jeſus. 

Having diveſted thee, in their imaginations, of the 
moſt amiable of all thy attributes, even the eſſential 
placability of thy nature, they have repreſented thy 
free mercy to penitent ſinners as purchaſed by the 
blood of thy innocent ſon. Forgetting that thou art 
good to, all, and that thy tender mercies are over all 
thy works, and alſo. that thou, the righteous Lord, 
loveſt righteouſneſs, they have aſcribed to thee an ar- 
bitrary and unreaſonable partiality, in favour of ſome 
of the human race, and a moſt cruel and unjuſt ſeve- 
rity towards others, as condemning them to everlaſt- 
ing torments, for crimes of which they could not be 
guilty, and expecting of them that which thou hadſt 
not enabled them to do. And, having loſt the idea 
of the purity of thy nature and thy regard to moral 
righteouſneſs, as the only juſt ground of acceptance 
and favour with thee, they have had recourſe to un- 
meaning and even baſe and miſchievous ſuperſtitions, 
as compenſations for their non-obſervance of thy holy 
commandments, | 

To confirm all theſe, and innumerable other cor- 
Tuptions of thy holy religion, ſupreme authority has 
been openly uſurped by men, over that church, iu 
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which thou haſt given all power to our only Lord and 
Maſter Jeſus Chriſt ;| and thoſe of thy faithful ſervants 


who have juſtly refuſed to ſubmit to their uſurpations, 


have by them been ſubjected to the greateſt hardſhips, 
and even perſecuted unto death; fo that theſe tempo- 
— hoy marry powers are drunk with the blood of 

y ho | (7 KF F 
We deeply lament this almoſt aniverſal departure 
from the true faith of thy ſon's gofpe!, the ſtop that 
has by this means, been ſo long put to the propaga- 
tion of chriſtianity among Jews, Mahomedans, and 
Heathens 3 and the prevalence which it has occa- 
ſioned of infidelity and profaneneſs in chriſtian coun- 
But we thank thee, who, in thine own due time, 
wilt, we doubt not, bring light out of all darkneſs, and 
order out of all confuſion, that, in ſeveral chriſtian 
countries, many of theſe corruptions and abuſes have 
been reformed, and that antichriſtian tyranny is every 
where giving place to the power of truth, and the 
juſt liberties of mankind, in thinking and acting for 
themſelves in all matters of religion. 

For cheſe great and invaluable bleſſings we are, un- 
der thee, indebted to the ſtrenuous labours of thy 
faithful ſervants, who have not accounted even theit 
lives dear unto them; but, for the love of thy truth, 
have renounced all worldly advantages, boldly aſſert- 
ing their chriſtian liberty, and holding themſelves 
accountable to none but thee, the ſole and immediate 
lord of conſcience, and to the great ſhepherd and biſhop 
of ſouls, acting by commiſſion from thee, Feſus Chriſt. 

We adore the wiſdom of thy providence in bring- 
ing about the reſtoration of uſeful learning, and mak- 
ing it ſubſervient to the reformation of thy church; 
fo that thy ſervants, having recovered the genuine, 
but long forgotten ſenſe of the ſcriptures, were able 
to diſcover the falſe grounds of the reigning ſuperſti- 
tion, and of the eccleſiaſtical tyranny of their times. 
Grant that, by a continued and diligent ſtudy of the 
ſame word of thy trath, we may, in due time, be led 
to the full diſcovery of every remaining 8 
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of our holy religion, and be brought to receive the 
whole truth in the love thereof. 

Hfaſten, we intreat thee, the approach of that glo- 
rious time when, according to the faithful and true 
writings of thy ſervants the prophets, our holy reli- 
gion ſhall recover its primitive purity and efficacy; 
when thyſelf alone, as the only true God, a being 
of perfect rectitude, ſpotleſs purity, and eſſential 
goodneſs and mercy, ſhalt be the object of ſupreme 
worſhip; when thy creatures of mankind ſhall have 
recourſe to no method of rendering themſelves ac- 
ceptable to thee, but unfeigned repentance for their 
tranſgreſſions of thy laws, and a fincere endeavour to 
conform to them for the futare, in a courſe of up- 
ight mtentiobs and worthy actions through the whole 
of their lives; and when no apprehenſion of arbitrary 
decrees'ſhall alarm the fears of the humble, or encou- 

rape the preſumption of the confident. | 
Diſpoſe all who profeſs the chriſtian name to ſtudy 
the ſcriptures of 'troth with unprejudiced minds ; and 
inſpire all thoſe who attain to the truth with a juſt 
zeal for the propagation of it, as far as thy provi- 
dence ſhall give them ability and opportunity to do 
it. May neither the love of popular applauſe, of 
filthy lacre, or any worldly advantage; may neither 
the fear of man, of reproach, or of death, be a ſnare 
to them, and hinder them in this work of love; and 
may they daily rejoice in the teſtimony of their con- 
ſciences, and in the happy fruits of their pious and 
aſſiduous labours. 2 2 | 
May all thoſe powers of this world, which have 
uſurped any authority belonging to our only rightful 
Lord and King in his church, 14 diſpoſed to re- 
linquiſh their uhjuſt claims; and may thoſe kings and 
princes, who will not acknow! the ſovereignty of 
Jeſus in his church, and eſpecially thoſe who obſti- 
nately oppoſe the reformation of it, be utterly con- 
founded, and, by his er, be broken in pieces 
Hke a potter's veſſel. Take to thyſelf, O Lord God 
Almighty, thy great power, and reign; and may the 
goſpel of Jeſus Chriſt go forth conquering and to 
donquer. May the everlaſting goſpel, in its primi- 
ti ve 
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tive purity, be preached to all that dwell on the 
earth, to every nation, and kindred, and tongue, 
and people. By the brightneſs of our Lord's ap- 
nce, may the man of ſin be utterly conſumed, 
that all the kingdoms of this world may become the 
kingdoms of our Lord and of his Chriſt, and may he 
reign for ever and ever. [vn 7, TT 
In the mean time, may we thy faithful ſervants, in 
the patient waiting -for. this: coming of our Lord Jeſus 
Chriſt, be fearleſs and unwearied in aſſerting thy 
truth, be ready to lay hold of every favourable op- 
portunity to promote it, and, more eſpecially, be 
careful to recommend it by a- ſuitable life and con- 
verſation. May we diſtinguiſn ourſelves by having 
the ſame mind that was alſo in Chriſt - Jeſus, by ge- 
nuine humility, meekneſs, forbearance, © brotherly 
love, heavenly-mindedneſs, and habitual cheerful de- 
votion ; that when our Lord fhall return, and take ac- 


count of his ſervants, we may be found without ſpot and 


blameleſs, and not be aſhamed before him at his coming. 
Now to thee who alone art eternal, immortal, and 

inviſible, the only wiſe, living, and true God, be 

glory, through jeſus Chriſt, for ever and ever. Amen. 


TEE... iba; 
CONCLUSION. 


Tur 8 publication completes the ſcheme which was 
begun in the Appeal, and continued in the Triumph 
Truth; being intended to be a plain and earneſt addreſs 
to the common people, and eſpecially tv thoſe of them 
who have but little money to ſpare for the purchaſe of 
books, or time for the reading of them. | 
I am not ſo little acquainted with human nature, as 
to expect any great ſucceſs in this attempt to overturn 
long eſtabliſhed errors; and leaſt of all can 1 hope to 
convince thoſe who refuſe to read, or to hear, (which 
as the caſe with too many) on whom even miracles 
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could produce no effect; but the reſloration of chriſ- 


tianity to its primitive purity and efficacy, after ſo 


long and ſo radical a corruption (which was foreſeen 
and lamented by the inſpired writers of the New Teſta- 
ment) is ſo great and ſo worthy an object, that every 
man who has the intereſt of religion at heart, will re- 
Joice in every opportunity that Divine Providence 


affords him for promoting it, with reſpe& to ever ſo 


few, or even a ſingle individual of his fellow-creatures. 

A zeal for the truth, and even to contend earneſtly 
for it, does, certainly, well become a chriſtian. Since, 
however, the inſpiring of a cbriftian ſpzrit, is the great 
Purpoſe to which purity of chriftian faith is ſublervi- 
ent, I hope that, with reſpect to myſelf, I have been 
careful not to loſe the exd, while I have been con- 
tending for the means, Of this my reader may be a 
pretty good judge ; fince that zeal which ariſes from 
the love of — and of mankind, will eaſily be 
diſtinguiſhed from that ſpirit which actuates thoſe 
whom Paul calls the puter of this world, a ſpi- 
rit which ſavours ſtrongly of pride, hatred, and malice, 
and which often induces them to have recourſe to 
unfair and unworthy artifices in order to gain a 
victory. | 

Some perſons think that in theſe public: ons I have 
attacked tan many long eſtabliſhed errors, and that it 
would have been more prudent to have attempted one 
thing at once, and to have proceeded gradually and 
gently. But it ſhould be conſidered, that there are in 
the world perſons in every poſſible ſtate of mind with 
reſpect to theſe things; ſo that what will ſtagger ſome, 
is calculated to make the ſtrongeſt and beſt impreſſion 
upon others. Since, therefore, every thing that is 
publiſhed from the preſs muſt be diſtributed promi/- 
cuoufly, we can only take care that what we write be 
calculated to do good in general; and fince a nice 
calculation of this kind is exceedingly difficult, it ap- 
pears to me to be the beſt, upon the whole, for every 
perſon to endeavour to eſtabliſh what appears to him- 
ſelf to be the whole truth, and not to trouble himſelf 
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about any conſequences. + The goſpel ſower muſt caſt 


his ſeed promiſcuouſly on all kinds of ground, hoping 
that in ſome it may yield a good increaſe, though he 
muſt lay his account with its being loſt, and even worſe 
than loſt upon others. 8 
I alſo think it an objection to the flow and cautious 
proceeding which ſome perſons recommend, that the 
evidence of any truth is admitted to the moſt advan- 


rage in connection with the whole tem to which it 


belongs. Nor would I conclude that becauſe the 


minds of many are ſtaggered by bold and undiſguiſed 
Tepreſentations of truth, this mode of proceeding is, 
upon the whole, leſs effectual. In many caſes it 
may be the only method of gaining a ſufficient degree 
of attention to a ſubje& ; and when this only is done, 
a great point is gained. The horror with which an 
offenſive ſentiment is viewed at firſt, may wear of 
by degrees, and a cool examination ſucceed, What 
could give more offence even to good minds than the 
manner in Which Luther, and other reformers, at- 
tacked the church of Rome? Any perſon would 
have imagined, @ priori, that it could only offend and 
irritate, We muſt wait a conſiderable time before 
we can ferm a judgment of the number of converts 

that any perſon makes. | 
J cannot help expreſſing my ſurprize that ſo many 
perſons, and eſpecially of the clergy of the eſtabliſhed 
church, ſhould profeſs themſelves Arminians, rejecting 
the Calviniſtic doctrines of election and reprobation, 
and yet entertain ſuch a horror of Arianiſm or Socini- 
aniſm, contending with the greateft earneſtneſs for the 
divinity of Chriſt, and atonement for ſin by his death; 
when it appears to me, that the literal interpretation 
of the language of ſcripture (which is almoſt all that 
can be pleaded in favour of any of thoſe opinions) is 
even more favourable to the former than to the latter, 
as, I ſhould think, muſt appear to any perſon who 
will attend to thoſe which I have quoted in this 
treatiſe. I know that I have found much more diffi- 
culty in my attempts to explain them. I conſider it, 
however, as an undoubted ſign of the progreſs * . 
n wn 


phe, there will be nothing 
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thinking in matters of religion, that the fandard of 
orthodoxy is ſo much lower at preſent than it has been 
in former times. 

Time was, and though I am not old, I well remem- 
ber the time, when Arminians would have been rec- 
koned no better than Socinians by thoſe who were re- 
puted the or/hodox of their day; and yet with what 
rage have ſome of theſe orthodox writers, attacked a 
brother heretic. How would the manes of thoſe old 
champions ſmile to ſee us fall out by the way, when 
they were confident that we muſt all come to the ſame 
place of torment at laſt : and the furious zeal of thoſe 
veterans was far more plaufible, and reſpectable, than 
that of the modern pretenders to orthodoxy. 

There is ſomething friking and conſiſtent in the ge- 
nuine Sapralaſarian ſyſtem, of the eternally deſtined 
fall of man, an infinite penalty incurred by one, and, 
by the imputation of his fin, affecting all, and an 
infinite atonement adequate to it, made by an infinite 
being; by which means a ſmall remnant of the hu- 
man race are neceſſarily ſaved ; while all the reſt of 
mankind, including new born children, unbelievin 
Jews, Mahometans and Heathens, Arminians an 
Baxterians, Arians and Socinians, without diſtinction 
(as deſtitute either of faith, or the right faith) are 
conſigned to everlaſting torments with the Devil and 
his angels; from whence reſults glory to a God, who, 


in all this dreadful ſcheme, is ſuppoſed to have ſought 
nothing elſe. 


Theſe are the tremendous dofrines which have over- 


awed mankind for ſo many centuries; and, compared 
with this, all the modern qualified, intermediate ſyſtems, 
are, crude, incoherent, and contemptible things. 
My antagoniſts may cavil at ele&ion and reprobation, 
or any other ſingle article in the well compacted ſyſ- 


tem; but every part is neceſſary to the whole; and if 


one ſtone be puſhed out of its place, the whole build - 
ing tumbles to the ground. And when, in conſe- 
quence of their ill-judged attempts to alter, patch, 
and repair, they have 8 things to this cataſtro- 


that 


eft but the ſimple belief, 
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6 THE CONCLUSION. 
that the merciful nt of the univerſe, who 'never 
8 | 


meant- any thing the happineſs of his {ercatures, 


Fent his well beloved ſon, the man, Chris , to 
reclaim men from their wickedneſs, and to teach 


them the way of righteouſneſs; aſſuring them, for 
their encouragement, of the free and unbought par- 
don of their fins, and promiſing a life of endleſs 
happineſs to all that receive and obey the goſpel, by 
repenting of their ſins, and bringing forth fruits met 
for repentance. | «00 
This is the eſſence of what is called Socinianiſn; 
and though this ſimple doctrine, may, on account of 
its excellence and ſimplicity, be a ſtumbling block to 
ſome, and fookſhnefs to others, I believe it to be the 
ſum and ſubſtarce of the * Jeſus Chriſt, and 
the wiſdom and power of Go r 
Formidable as the greateſt adverſary of the truth, 
may be, I make no doubt but that, by the help of 
reaſon, and the "ang 26 4 the fpirit, aubich is the word 
of Gad, it will be finally overcome. And whenever 
s ſhall rejoice at the fall 


of this laſt part of myſtical Babylon, Rev. xviii. 20; 
happy will they be who may join the chorus, as hav- 
ing employed their efforts, however feeble, with 
thoſe who, in thus great cauſe, fight under be banners 
'of - the lamb, and who are called, and choſen, and faith- 
al; Rev. xvi. 14. | 


